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In baptism are completed the articles of our cov- 
enant with god; burial and death, resurrection and 
life; and these take place all at once. For when we 
plunge our heads down in the water, the old man 
is like one buried in a tomb below, and wholly 
sunk for ever; then, as we raise them again, the 
new man rises in his place. As it is easy for us to 
dip and to lift our heads again, so it is easy for 
God to bury the old man, and to show forth the 
new. And this is done thrice, that you may learn 
that the power of the Father, and the Son, and the 
Holy Spirit fulfills all this. 


To show that what we say is no conjecture, hear 
Paul saying: “We were buried with Him by bap- 
tism in to death;” and again, “Our old man was 
crucified with Him;” and again, “We have been 
planted together in the likeness of His Death.” 
And not only is baptism called “a cross,” but the 
cross is called baptism. “With the baptism,” says 
Christ, “that I am baptized with, shall ye be bap- 
tized.” And, “I have a baptism to be baptized 
with, which ye know not.” For as we easily dip 
and lift our heads again, so He also easily died and 
rose again when He willed; or rather, much more 
easily, though He tarried the three days for the dis- 
pensation of a certain mystery. 


— St. John Chrysostom 
Homily 25 on St. John 


ORDER ONLINE AT WWW.SJKP.ORG 
Telephone orders of course also welcomed: 


775-377-4610 ext 4, 10am-8pm CT 


LIVING ORTHODOXY (ISSN #0279-8433) is published at a 
base subscription rate of $15/yr. for e-mail pdf delivery, (see 
special rates below) by the St. John of Kronstadt Press at Agape 
Community. Periodical postage paid at Liberty, TN 37095. 
POSTMASTER: Send form 3579 to LIVING ORTHODOXY, 
Liberty TN 37095. 

Editor: Fr. Gregory (Williams). 

PRINT SUBSCRIPTION RATES: Domestic printed mail 
delivery $30/yr. Invoiced institutional print subscriptions $32/yr. 
(US). Parish packets of 6 or more printed copies to one address 
@ $25/yr. each (media mail). 

FOREIGN SUBSCRIBERS: pdf as above; by First Class Mail 
International: Canada $40/yr; elsewhere $50/yr. 

PRINT subscriptions can be accepted for only one year at a time. 
LIFETIME (yours or ours, whichever is shorter), pdf only, $200 
ALL REMITTANCES W/ ORDERS, IN U.S. FUNDS. 
Subscribers are asked to supply address changes promptly in order 
to assure delivery and reduce costs. Replacements for copies destroyed 
by the Post Office as a result of failure to provide notification of change 
of address will be charged @ $5 .00/copy + s&h. 


CONTENTS 

Interpretation of the First Epistle 

of the Holy Apostle Peter 

Blessed Theophylact the Bulgarian............. 3 
On the Question of Cremation 

Decision of the Council of Bishops 

of the Russian Orthodox Church Abroad ......23 
Cremation 

Protopresbyter George Grabbe........e eee 24 
Admonitions of the Holy Hierarch Basil, 

Archbishop of Cesarea in Cappadocia, 

to the Priests of His Diocese............0:c000088 28 


Instant Reprints from current and past issues of Living Orthodoxy 
in the magazine format are available on request, at a cost of $1/ 
printed page ($5 minimum) for the first copy, 10¢/printed page for 
additional copies of the same page(s), plus shipping and handling 
at standard rates. Re-formatting to convert an article into a stand- 
alone booklet available at additional cost. All back issues are kept 
available at $5/copy + s&h. 


WANT TO KNOW MORE ABOUT THE HAITIAN 
ORTHODOX MISSION? VISIT THE MISSION WEBSITE: 
WWW.HAITIANORTHODOXMISSION.ORG 


INTERPRETATION OF THE FIRST EPISTLE 


OF THE HOLY APOSTLE PETER 
Blessed Theophylact the Bulgarian 


CONTENT OF THE First EPISTLE OF 
THE Hoy APosTLE PETER 


The Apostle Peter, as he himself says, is writing to 
Jews in the diaspora who have become Christians. 
His epistle is didactic. Since certain among the 
Jews believed that the apostle establishes them in 
the Faith, he first of all explains and demonstrates 
that faith in Christ was proclaimed beforehand 
by the prophets, as also the redemption wrought 
through His Blood was declared beforehand by 
them, and that all that the angels desire to pen- 
etrate is declared to both the Jews and the gentiles. 
Then he urges those to whom he writes to com- 
port themselves in a manner worthy of Him Who 
called them, and admonishes them also to render 
honor to kings; and he commands that wives and 
husbands be in oneness of mind. Having made 
several moral admonitions further on, he explains 
that the Lord proclaimed salvation and resurrec- 
tion in hades, so that those who had died before 
might rise from the dead and, having been con- 
demned while in the body, they might abide in 
the grace of the resurrection; and he adds that the 
end of all things was drawing nigh, and everyone 
must be ready to give answer to the Judge. And 
then he concludes the epistle. 


‘THE CHAPTERS OF THE FIRST EPISTLE OF 
THE Hoy APOSTLE PETER 


Concerning rebirth in Christ, patience amid tri- 
als, and the saving faith proclaimed beforehand 
by the prophets; concerning hope and sanctifica- 
tion, and the steadfast conduct required by adop- 
tion; concerning the life worthy of adoption by 
Christ, for the benefit of others (the pagans), unto 
the glory of God; concerning submission to those 
who govern, brotherly love, and the worship of 
God; concerning the submission of slaves [to their 
masters] and innocent endurance for the sake of 
Christ; concerning the submission of wives, their 
oneness of mind with their husbands, and the 


salvation given [to them] by the Spirit, after the 
model of Sarah; concerning the responsibilities of 
husbands for their wives; concerning meek guile- 
lessness towards all, the model for which is God’s 
love for mankind revealed in the time of Noah, 
and Christ’s compassion toward us, revealed at 
baptism; concerning the setting aside of evil deeds, 
and concerning the bringing of the fruits of the 
Spirit according to different gifts; that, through 
fellowship with Christ, one must overcome the 
sensual passions, and with trust in Him endure 
harm caused by others; exhortations to pastors 
to care for the flock; on the humble-mindedness 
common to all in relation to everyone, so as to 
achieve victory over the devil. A prayer for the 
perfecting of the believers. 


CuapTer I 
(1) Peter, an apostle of Jesus Christ, to the sojourners 
scattered throughout Pontus, Galatia, Cappadocia, 
Asia, and Bithynia, (2) elect according to the fore- 
knowledge of God, the Father, through sanctification 
of the Spirit, unto obedience and sprinkling of the 
blood of Jesus Christ. He said sojourners, either be- 
cause they were scattered, or because all who live 
in God are called sojourners on the earth as, for 
example, David says: “I am a sojourner with Thee, 
and a stranger, as were all my fathers” (Ps. 38: 13). 
To call one a sojourner is not the same as calling 
one an arrival. The latter designates one who has 
come from a foreign land, and even something 
more and not as complete. For as an outside mat- 
ter is less important than an immediate matter, so 
also an arrival is less than a sojourner. One must 
read the present phrase with a re-arrangement 
of the words, viz. thus: Peter, an apostle of Jesus 
Christ according to the foreknowledge of God 
the Father, with sanctification by the Spirit, unto 
obedience and sprinkling with the blood of Jesus 
Christ. The rest of the words should be placed af- 
ter this; for in them he designates those to whom 


the epistle is written. To the foreknowledge of God. 
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By these words the apostle desires to show that 
he, the passage of time notwithstanding, is in 
nowise lower than the prophets who were them- 
selves sent. And that the prophets were sent, Isa- 
iah says: “He has sent me to preach glad tidings 
to the poor” (Is. 61: 1). But if he is lesser as to 
time, yet is he not lower as to the foreknowledge 
of God. In this regard he reveals himself to be 
the equal of Jeremiah who in the womb, before 
being circumcised, was known and illumined and 
appointed a prophet for the nations (Jer. 1: 5). 
And as the prophets proclaimed beforehand the 
coming of Christ, along with other things (for for 
this reason were they sent), he explains the min- 
istry of the apostles, and says: With sanctification 
by the Spirit I have been sent unto obedience and 
sprinkling with the blood of Jesus Christ. He 
explains that his work of apostleship consists of 
setting apart. For this the word sanctification des- 
ignates as, for example, in the words: “Be ye for 
Me a people peculiar, sanctified” (cf Deut. 14: 
2), i.e. set apart from other nations. And so the 
work of his apostleship is, by means of spiritual 
gifts, to set apart nations which are obedient to 
the Cross and sufferings of Jesus Christ, sprinkled 
not with the ashes of heifers, when it is necessary 
to cleanse away the defilement of fellowship with 
pagans, but with the blood of the sufferings of Je- 
sus Christ. By the word b/v0d he also foretells the 
martyrdom for Christ of the faithful who believe 
in Him. For he who obediently follows in the 
steps of the Teacher will himself, without doubt, 
not refuse to shed his own blood for Him Who 
shed His blood for the whole world. Grace unto 
you, and peace, be multiplied, because we are saved 
by a gift, without contributing anything ourselves. 
Peace, because, having grieved the Master, we were 
reckoned among His enemies. 

(3) Blessed be the God and Father of our Lord 
Jesus Christ Who, according to His abundant mercy, 
hath begotten us again unto a living hope by the res- 
urrection of Jesus Christ from the dead, 

(4) to an inheritance incorruptible and unde- 
filed, and that fadeth not away. He blessed God, 
thanking Him for all those good things which He 
bestows. What does He give? Hope, yet not such 
as was given through Moses, the settling of the 


land of Canaan, and which was mortal; but rather 
a living hope. Whence does it have life? From the 
resurrection of Jesus Christ from the dead. For as 
He Himself rose from the dead, so unto those who 
come to Him through faith in Him He gives the 
same power to rise from the dead. Thus, the gift is 
a living hope, an inheritance incorruptible, not de- 
posited on earth as, for example, for fathers, but in 
the heavens; and from which it has the quality of 
eternity, wherein it has precedence over an earthly 
inheritance. With this hope there is another gift 
— the preservation and safekeeping of the faith- 
ful. Because the Lord also prayed for this when 
He said: “Holy Father, keep [them]” (Jn. 17: 11). 
By the power. What power? Unto the appearance 
of the Lord. For if safekeeping were not powerful, 
it would not have extended to such limits. And 
when there are so many of such gifts, those who 
receive them naturally rejoice. 

Reserved in heaven for you, (5) who are kept by 
the power of God through faith unto salvation ready 
to be revealed in the last time. If the inheritance is 
in the heavens, the commencement of a thousand- 
year kingdom on earth is a myth. 

(6) In this ye greatly rejoice, though now for a 
season, if need be, ye are in heaviness through mani- 
fold trials, 

(7) that the trial of your faith, being much more 
precious than of gold that perisheth, through it be 
tried with fire. Here the connection of the speech 
is thus: Having grieved now, if need be, i.e. if this 
is necessary (for not all the saints are subjected 
to tribulations), you will rejoice in the last times. 
For rejoice is set both in the future and in the pres- 
ent, as is explained below. As in His promise the 
Teacher announces not joy alone, but also sorrow, 
saying: “In the world ye shall have tribulation” 
(Jn. 16: 33), so does the apostle add for a season 
to his words about joy. But as this is lamentable, 
the latter adds now, and this is in agreement with 
his Leader. For He also says: “In the world ye shall 
have tribulation, but your sorrow shall be turned 
into joy” (cf Jn. 16: 20). Either the word now 
must be applied to joy, inasmuch as it replaces 
joy which is to come, which is not of short dura- 
tion, but lasting and endless; or the words for a 
season must be understood to refer to sorrow, in 
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just this aspect: If it is necessary now to grieve a 
But as talk about 
temptations elicits confusion, the apostle points 


little because of divers trials. 


out the purpose of temptations; because through 
them our experience becomes more evident and 
more precious than gold, inasmuch as it, tried by 
fire, is highly prized by men. He adds: Jf need be, 
teaching that not every one of the faithful, and not 
every sinner, is tried by tribulations, and neither 
the one nor the other is left in them forever. Righ- 
teous men who sorrow suffer in order to obtain 
crowns, but sinners undergo punishment for their 
sins. Not all the righteous experience sorrow, so 
that you might not consider evil praiseworthy and 
may not hate virtue. And not all sinners experi- 
ence sorrow, so that the truth of the resurrection 
might not be subjected to doubt if all receive what 
they ought to while yet here. 

Might be found unto praise and honor and glory 
at the appearing of Jesus Christ, 

(8) Whom, having not seen, ye love; in Whom, 
though now ye see Him not, yet believing, ye rejoice 
with joy unspeakable and full of glory, 

(9) receiving the end of your faith, even the sal- 
vation of your souls. By these words the apostle 
indicates the reason why the righteous endure 
evil here, and comforts them in part with the 
fact that through tribulation they become more 
glorious, and in part encourages them by adding 
at the appearing of Jesus Christ, i.e., at precisely 
that time when, through the unmasking of men’s 
works, He conveys great glory to those who have 
struggled. He also adds something else, which 
draws men to endure tribulations. What is this? 
The following: Whom, having not seen, ye love. If, 
he says, not having seen Him with your bodily 
eyes, you love Him having only heard of Him, 
what kind of love will you feel when you see 
Him, moreover revealed in glory? If His suffer- 
ings have so bound you to Him, what manner 
of attachment must needs be produced in you 
by His appearance in unbearable splendor, when 
salvation of soul will be given you as a reward? 
If you will appear before Him and are worthy of 
such glory, now show the patience which corre- 
sponds to it, and you will attain utterly the goal 
which has been set. 


(10) Of which salvation the prophets have in- 
quired and searched diligently, who prophesied of 
the grace that should come unto you. Insofar as the 
apostle mentioned salvation of soul, and it is un- 
known and strange to the ear, it is borne witness 
by the prophets, who inquired and searched for 
it. They searched the future as, for example, Dan- 
iel, whom the angel who appeared to him called 
“a man of desires” for this reason (Dan. 10: 11). 
They inquired what and what manner of time the 
Spirit which was in them indicated. What, i.e. the 
time of fulfillment’ what manner of, i.e. when the 
Jews, through the various tribes, would attain the 
perfect worship of God and become capable of re- 
ceiving the mysteries of Christ. Note that, having 
called the Spirit the Spirit of Christ, the apostle 
confesses Christ to be God. This Spirit pointed to 
the sufferings of Christ, saying through Isaiah: “He 
was led as a sheep to the slaughter” (Is. 53: 7), and 
through Jeremiah: “Come, and let us put wood 
into His bread” (Jer. 11: 19); and to His resurrec- 
tion through Hosea, who said: “And in the third 
day we shall arise... before Him.... Let us follow 
on to know the Lord: we shall find Him ready as 
the morning” (Hos. 6: 3). It was revealed to them, 
says the apostle, not for them themselves, but for 
us. With these words the apostle accomplishes a 
twofold task: He demonstrates the foreknowledge 
of the prophets, and that those now called to the 
Faith of Christ were known to God before the cre- 
ation of the world. By speaking of the foreknowl- 
edge of the prophets, he inspires them to accept 
with faith that which was proclaimed to them be- 
forehand by the prophets, because right-minded 
children do not spurn the works of their fathers. 
If they [the prophets], who had nothing to gain, 
inquired and searched, and having found, includ- 
ed it in books and transmitted it to us as it were a 
kind of inheritance, we would be wrong if we be- 
gan to treat their labors with disdain. This is why 
when we declare this to you, you must not spurn 
it, you must not leave your piety empty. Such is 
the lesson gained from the foreknowledge of the 
prophets! And the apostle uses the fact that [the 
faithful] are foreknown by God to frighten them, 
lest they show themselves to be unworthy of the 
foreknowledge of God and His calling, but that 
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they might rather urge one another to become 
worthy of the gift of God. 

(11) Searching what, or what manner of time 
the Spirit of Christ Who was in them did signify, 
when He testified beforehand the sufferings of Christ, 
and the glory that should follow. 

(12) Unto whom it was revealed that, not unto 
themselves but unto us they did minister the things. 
If the apostles and the prophets acted through the 
Holy Spirit, some declaring prophecies, others the 
Gospel, then it is evident that there is no differ- 
ence at all between them. ‘Thus, says the apostle, 
you must accord the same attention to us that the 
prophets’ contemporaries had for them, lest you 
be subjected to the punishment which overtook 
those who disobeyed the prophets. One should 
note also that in these words the apostle Peter re- 
veals the mystery of the Trinity. When he said 
The Spirit of Christ, he pointed to the Son and the 
Spirit; and he pointed to the Father when he said 
from heaven. For the words from heaven must be 
understood to refer not to a place, but primarily 
to God Who sent [the Son and the Spirit into the 
world]. 

Which are now reported unto you by those who 
have preached the Gospel unto you with the Holy 
Spirit sent down from heaven, which things the an- 
gels desire to look into. Here is set forth an admo- 
nition which is elicited by the high dignity of the 
subject. The inquiries of the prophets concern- 
ing our salvation have served us, but the work of 
our salvation is so wondrous that it has become 
desirable even for the angels. And that our salva- 
tion was accepted by the angels is evident from the 
joy which they expressed at the nativity of Christ. 
‘They chanted at that time: “Glory to God in the 
highest” (Lk. 2: 14). Having spoken of this, the 
apostle cites its cause, saying: Since this, our sal- 
vation, is loved by all (not only men, but even 
angels), do not treat it with negligence, but con- 
centrate [upon it] and be of good cheer. ‘This is 
also indicated by the words, gird up the loins (v. 
13), which God also commanded Job to do (Job 
38: 3; 40: 2). What loins? The loins of the mind, 
the apostle says further. Prepare yourselves in this 
manner, be of good cheer, and for this place your 
hope wholly in the joy which lies before you, joy 


in the Second Coming of the Lord, of which he 
spoke not long before (v. 7). 

(13) Wherefore, gird up the loins of your mind, 
be sober, and hope to the end for the grace that is to 
be brought unto you at the revelation of Jesus Christ, 

(14) as obedient children, not fashioning your- 
selves according to the former lusts in your ignorance. 

(15) But, as he who hath called you is holy, so be 
ye holy in all manner of life, 

(16) because it is written, Be ye holy; for I am 
holy. ‘The apostle calls enthusiasm for present cir- 
cumstances adaptation. For even now there are 
certain foolish men who say that it is necessary to 
adapt to circumstances. But as to give oneself over 
to the whim of circumstances is light-minded, the 
apostle commands that though they, either know- 
ingly or unknowingly, have hitherto adhered to 
this, yet henceforth they should conform with 
Him Who has called them, Who is truly holy, that 
they themselves might become holy. 

(17) And if ye call on the Father, Who without 
respect of persons judgeth according to every man’s 
work, pass the time of your sojourning here in fear, 

(18) forasmuch as ye know that ye were not re- 
deemed with corruptible things, like silver and gold, 
from your vain manner of life received by tradition 
from your fathers, 

(19) but with the precious blood of Christ, as 
of a lamb without blemish and without spot. The 
Scriptures distinguish two kinds of fear: one that 
is primary, and another that is perfect.* Primary 
fear, which is also fundamental fear, is seen when 
someone turns to the pious life out of fear of be- 
ing responsible for his own deeds; and perfect fear 
is seen when someone, in order to perfect love for 
another, fears, out of zeal for the one he loves, lest 
he be indebted in any way as regards that which 
is required by the power of love. An example of 
the former, i.e. primary fear, is found in the words 
of the Psalm: “Let all the earth fear the Lord” (Ps. 
32: 8), z.e., those who do not care about heaven in 


* “There are two fears: the one primary, and the other 
perfect. The one is characteristic of those who are begin- 
ning, so to speak, to become pious, and the other is a fear 
of perfect saints who have attained unto the measure of 
perfect love.” — Abba Dorotheus, Spiritually Profitable 
Teachings [St. Petersburg, 1862], pp. 55-56 
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the least, but only indulge in vanity on earth. For 
what will they have to endure when the Lord aris- 
es to shake the earth (Is. 2: 19, 21)? An example 
of the second, i.e. perfect, fear one may find also 
in David, for example in the following words: “O 
fear the Lord, all ye His saints; for there is no want 
to them that fear Him” (Ps. 33: 10), and again in 
the words: “The fear of the Lord is pure, enduring 
forever and ever” (Ps. 18: 10). The apostle Peter 
urges those who listen to him to live according to 
just this perfect love, and says: In accordance with 
the ineffable lovingkindness of God the Creator 
you have been received into the number of His 
children; therefore, may this fear ever be with you, 
since you have become such through the love of 
your Creator, and not by your own works. The 
apostle employs many arguments to persuade. 
Firstly, he argues that the angels take part 
most sincerely and avidly in our salvation; sec- 
ondly, the sayings of the sacred Scriptures; and 
thirdly, necessity: for he who calls God his Fa- 
ther must of necessity, in order to retain the 
right of adoption, do what is deserving of this 
Father; and fourthly, by the fact that they have 
received innumerable good things through the 
price paid for them, z.e. the Blood of Christ, shed 
as a ransom for the sins of men. He therefore 
commands them to have as their companion this 
perfect fear throughout their whole life. For men 
who strive for perfection always fear lest they be 
found without any perfection. Note: Christ said 
that the Father judges no one, but has given all 
judgment over to the Son (Jn. 5: 22). But the 
apostle Peter is now saying that the Father judg- 
es. How can this be? To this we also reply with 
the words of Christ: “The Son can do nothing of 
Himself, but what He seeth the Father do” (Jn. 
5: 19). From this is evident the consubstantial- 
ity of the Holy Trinity, the perfect identity and 
the peaceful and untroubled agreement therein. 
The Father judgeth is said indifferently; because 
all that anyone says of One of the three Persons 
must apply in general to all of Them. On the 
other hand, inasmuch as the Lord also calls the 
apostles children (Jn. 13: 33), and says to the 
paralytic: “Son, thy sins are forgiven thee” (Mk. 
2: 5), there is no incongruity that He is called 


the Father of those whom He regenerated, com- 
municating holiness to them. 

(20) Who verily was foreordained before the 
foundation of the world, but was manifest in these 
last times for you, 

(21) who by Him do believe in God, Who raised 
Him up from the dead and gave Him glory. Having 
spoken of the death of Christ, the apostle added 
to this word also concerning the resurrection. For 
he is afraid lest the newly converted incline again 
to unbelief because the sufferings of Christ are 
pejorative. He likewise adds that the mystery of 
Christ is not new (which is why it troubles the 
foolish), but from the beginning, before the cre- 
ation of the world, was hidden until the time fit- 
ting for it. Moreover, it was revealed also to the 
prophets, who searched for it, as he said somewhat 
earlier. And now he says that what was foreor- 
dained before the creation of the world has now 
been revealed or accomplished. And for whom 
has it been accomplished? For us. For it is for us, 
he says, that God raised Him from the dead. Why 
for us? That, having purified ourselves through 
obedience to the Truth through the Spirit, we may 
have faith and hope in God. Why having purified? 
Because, believing in Him Who by His resurrec- 
tion from the dead made a beginning to incorrupt 
life for us, you yourselves must walk in newness 
of life (Rom. 6: 4), following the example of Him 
Who has called us to incorruption. Do not be 
troubled by the fact that here the apostle Peter and 
(repeatedly) the apostle Paul says that the Father 
raised up the Son (Acts 13: 37; 17: 31). He says 
so, using a common form of teaching. But hear 
when Christ says that He raised Himself up. He 
said: “Destroy this temple, and in three days / will 
raise it up” (Jn. 2: 19). And in another place: “I 
have power to lay it down, and I have power to 
take it again” (Jn. 10: 8). It is not without pur- 
pose that the resurrection of the Son is ascribed to 
the Father; for by this the unified activity of the 
Father and the Son is demonstrated. That your 
hope might be in God. 

(22) Seeing that ye have purified your souls in 
obeying the truth through the Spirit unto unfeigned 
love of the brethren, see that ye love one another with 
a pure heart fervently. 
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(23) Being born again, not of corruptible seed, 
but of incorruptible, by the word of God, which 
liveth and abideth forever. 

(24) For all flesh is like grass, and all the glory of 
man like the flower of grass. The grass withereth, and 
its flower falleth away, 

(25) but the word of the Lord endureth forever. 
And this is the word which by the Gospel is preached 
unto you. Having said that [Christians] are reborn 
not of corruptible seed, but of incorruptible, by the 
Word of God which lives and abides forever, the 
apostle exposes to the sight the insignificance and 
utter insubstantiality of human glory, thereby per- 
suading his audience to hold more firmly to the 
teaching it was taught before, since it is constant and 
lasts forever, while that which is earthly soon disin- 
tegrates in accordance with its own nature. For the 
confirmation of this, he here cites the grass, and the 
flower of the grass, which is weaker in its creation 
than the grass itself; to which David compares our 
life (Ps. 102: 15). Having pointed out the paucity 
of our glory, the apostle returns again to an expla- 
nation of exactly what it is that gave them rebirth 
through the Word of God, which lives and abides 
forever; and he says: “This is the word which was 
preached unto you.” He confirms concerning this 
word that it abides forever, because the Lord Him- 
self said: “Heaven and earth shall pass away, but 
My words shall not pass away” (Mt. 24: 35). One 
must know that the words unto unfeigned love of the 
brethren should be read in the following order: With 
a pure heart love one another constantly, unto un- 
feigned brotherly love. For the end of a work usu- 
ally follows after what was produced for it. And as 
after constant love one for another with a pure heart 
there follows unfeigned brotherly love, it is right that 
the words with a pure heart, etc., be placed before, 
and the words unfeigned brotherly love after them. 
One should note also that the preposition e7s (unto) 
should be understood as dia (by reason of, for). 


Cuapter II 


(1) Wherefore, laying aside all malice, and all guile, 
and hypocrisies, and envies, and all evil speakings, 

(2) as newborn babes, desire the pure milk of the 
word, that ye may grow by it, 


(3) if'so be ye have tasted that the Lord is gra- 
cious; 

(4) to Whom, coming as unto a living stone, dis- 
allowed indeed of men but chosen of God, and pre- 
cloUus, 

(5) ye also, as living stones, are built up a spiri- 
tual house, a holy priesthood, to offer up spiritual sac- 
rifices, acceptable to God by Jesus Christ. 

(6) Wherefore also it is contained in the Scrip- 
ture, Behold, I lay in Sion a Chief Cornerstone, elect, 
precious, and he who believeth on Him shall not be 
confounded. ‘The apostle has pointed out the pri- 
macy of spiritual regeneration over fleshly birth, 
and has brought to sight the scant value of mor- 
tal glory, viz., that birth is united with corruption 
and impurity, and glory in nowise differs from the 
plants of spring, whereas the word of the Lord ex- 
periences nothing of the sort. For every human 
opinion soon comes to an end, but with the word 
of God it is not so: it abides eternally. With such 
a purpose he adds: is preached unto you. ‘Thus, he 
says, lay aside all malice, and all guile, and hypoc- 
risies, and envies, and all evil speakings. By these 
few words he embraces all the multitude and vari- 
ous types of evil. For those who have been reborn 
unto incorrupt life must not fall into the snares of 
evil and prefer what does not exist to that which is 
real. For evil is not an essence, but consists of sin- 
fulness, an engendered essence. But there is a great 
difference between personal life and what only at- 
tends it. They, he says, must appear free of perfidy, 
hypocrisy, envy and all slander. For perfidy and 
slander are far from truth and the teaching which 
was preached to you. Perfidy seeks the destruc- 
tion of the one deceived by it, hypocrisy thrives 
in disparity with reality, while the saving teaching 
with which ye were catechized thrives on the op- 
posite. And what place do envy and slander have 
in you who, binding yourselves with the unbreak- 
able bond of brotherly love, cannot endure harm 
from any of those who separate you? ‘That envy 
and slander serve as the reason for quarrels and 
mutual hatred is known to all save one who does 
not know the sad story of Cain, who out of envy 
broke the brotherly bond, then fell into perfidy, 
hypocrisy and murder (Gen., ch. 4). And that an 
envious one is not unsullied by slander one may 
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assure oneself by the example of the brothers of 
Joseph, who said a great deal against him to their 
father (Gen., ch. 37). For this reason, he says, 
having purified yourselves of all these evils, act like 
newborn babes (for of such, said the Lord, is the 
kingdom of heaven [Lk. 18: 16]) and, nourishing 
yourselves with simple doctrine, glory to the mea- 
sure of the stature of the fullness of Christ (Eph. 4: 
13). Ifso be ye have tasted, i.e. through exercise in 
the sacred commandments of the Gospel you have 
sensibly comprehended how good this teaching is. 
And sensibility in the matter of understanding is 
more powerful than any word, just as what is ex- 
perienced in deed is more pleasing than any word. 
Thus, having through experience become certain 
of the goodness of the Lord toward yourselves, do 
you yourselves show forth goodness and mercy to 
one another, and set yourselves upon the living 
Chief Cornerstone, Who was rejected by men but 
honored and chosen by God: He Who is, Who was 
foretold by the prophets. Become closer friends 
through the unity of love, and join yourselves to- 
gether in the fullness of the house of the Spirit, 
in nowise caring about the disdain of men, be- 
cause Christ is the Chief Cornerstone which they 
rejected. Having attained oneness of mind among 
yourselves, and made yourselves into a spiritual 
home, and obtained the holy priesthood, offer up 
spiritual sacrifices. And do not think that you can 
offer God unblemished offerings when you do not 
preserve the bond of love between you. Lift up 
holy hands, it is said, without wrath and doubting 
(cf. 1 Tim. 2: 8). How can he who desires to unite 
himself to God through prayer attain this when he 
tears himself away from his own brother through 
wrath and evil doubts? 

(7) Unto you, therefore, who believe He is pre- 
cious, but unto them who are disobedient, the stone 
which the builders disallowed, the same is made the 
head of the corner, 

(8) and a stone of stumbling, and a rock of of- 
fense, even to those who stumble at the word, being 
disobedient; whereunto also they were appointed. 
One must understand Unto you, therefore, who 
believe He is precious to mean He is given. The 
order of what is said is this: To you honor is given 
by God, Who said: I am setting in place. But to 


unbelievers God now says the following: In Sion 
I am setting a stone of stumbling and a rock of 
offense. He will be a stone of stumbling for un- 
believers, who will stumble, not submitting to the 
word on which they have been placed. The full 
meaning is as follows: Behold, I am setting in Sion 
a Chief Cornerstone, precious and chosen; and he 
who believes in Him will not be put to shame; for 
you believers, He is precious, but for unbelievers 
He is a stone of stumbling. They stumble over 
the word, i.e. the Gospel, on which they also are 
set. Whereunto also they were appointed. By this it 
is not being said that they are ordained to this by 
God. For He Who desires that all men be saved 
(I Tim. 2: 4) can in nowise be the cause of destruc- 
tion. But as they have made themselves vessels of 
wrath, adding also disobedience to this, then in 
whatever state they have prepared for themselves 
they remain. For if man, as a rational being, is 
created free, and one cannot compel freedom, it 
would be unjust to accuse Him Who bestowed 
just this honor of what man has prepared for him- 
self by his own deeds. Christ is called the Chief 
Cornerstone because by His own arms He unites 
both walls which comprise the home of the Spirit, 
i.e. the gentiles and the Jews, and binds them into 
a single accord, abolishing the unprofitable sacri- 
fices of the latter and transforming the demonic 
superstition of the former into piety. 

(9) But ye are a chosen generation, a royal priest- 
hood, a holy nation, a people of His own, that ye 
should show forth the praises of Him Who hath called 
you out of darkness into His marvellous light; 

(10) who in time past were not a people but are 
now the people of God; who had not obtained mercy 
but now have obtained mercy. Without approving 
the bad conduct of the unbelievers, having said 
that they themselves were to blame for their own 
unbelief, the apostle now proceeds to approve 
those who conduct themselves rightly, and he 
says: You who have acted properly are a chosen 
generation, a royal priesthood. He is, as it were, 
saying this: They, because of their own cruelty and 
stubbornness, have stumbled upon the Chief Cor- 
nerstone, and have not entered with Him into the 
structure of the building; while you, through your 
good dutifulness, have been fashioned together 
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into a royal priesthood, as a chosen people, a holy 
nation. Yet so as not to paralyze them with exces- 
sive praise, and that they may not think that they 
had become a holy generation, etc., through in- 
heritance, that they were worthy of such honor be- 
cause they were descended from Abraham and had 
never stumbled, the apostle, in order to keep them 
from such an opinion, adds this, saying: Think not 
much of descent; you have been chosen as a royal 
priesthood not for Abraham’s sake, for those who 
descended from him had a priesthood which was 
distinct from royalty; you are a holy nation and 
a chosen generation, and have been appointed to 
the royal priesthood not for the sake of Abraham, 
but for the sake of Christ, Who was called a priest 
according to the order of Melchizedech (Ps. 109: 
4), and a king meek, just and saving (Zach. 9: 9). 
‘Thus, from Him Who possessed both [priesthood 
and kingship] you who have been reborn through 
holy baptism are rightly called both a chosen 
generation and a royal priesthood. This do you 
possess through the mercy of Him Who called 
you forth from the darkness into His wondrous 
light. Therefore, with works of light declare His 
perfections to other men. ‘This, he says, you have 
through His love for mankind. It is therefore fit- 
ting that what is said be added for you: You who 
once were not a people, are now a people; you who 
once did not find mercy have now found mercy 
(cf; Hos. 2: 23). So that this saying might not 
seem difficult, he cites the prophet Hosea’s words 
of reproach. Thus, declare His perfections by your 
own virtue. But how ought one to declare this 
to them? This the Lord Himself teaches us when 
He says: “Let your light so shine before men, that 
they may see your good works, and glorify your 
Father, Who is in heaven” (Mt. 5: 16). A people of 
His own (eis peripoiesin), i.e. a people brought into 
authority or an inheritance. For all of creation is 
God’s, but God’s domain consists solely of those 
who have been accounted worthy of it through 
their own virtue. 

(11) Dearly beloved, I beseech you as sojourners 
and pilgrims, abstain from fleshly lusts which war 
against the soul, 

(12) having your behavior honest among the 
gentiles. The bond of speech is such: Beloved, I 


ask you as sojourners and pilgrims in this world 
to abstain from carnal lusts which rise up against 
your soul; I ask you also that you lead a virtu- 
ous life among the gentiles. For here having (a 
participle) must needs replace to have (indefinite 
mood). Teachers of the Faith have the habit of 
joining moral lessons to dogmatic teaching. And 
this is what the blessed apostle Peter is doing here. 
He calls them beloved, and merely kind, because 
they are pleasing to him in all respects; for those 
who are pleasing in one respect only are called 
kind, but not beloved. He says that the carnal 
passions rise up against the soul because, in the 
words of the blessed apostle Paul also, the flesh 
desires sensual pleasures, and through this darkens 
the memory and enslaves the soul. 

That, whereas they speak against you as evildoers, 
they may by your good works, which they shall be- 
hold, glorify God in the day of visitation. The apos- 
tle calls pagans those who speak evil of us, and the 
day of visitation [he calls] examination according 
to the laws of this world. For when they examine 
our life and find that their understanding of us 
contradicts reality, they themselves are corrected 
in their shameful deeds and thus glorify God. 

(13) Submit yourselves to every ordinance of 
man for the Lord’ sake, whether it be to the king, 
as supreme, 

(14) or unto governors, as unto them that are 
sent by him for the punishment of evildoers, and for 
the praise of them that do well. 

(15) For so is the will of God, that with well- 
doing ye may put to silence the ignorance of foolish 
men. He refers to as a human creation the gov- 
ernors appointed by kings, and even kings them- 
selves, inasmuch as they are chosen from among 
or appointed by the people. And the Scriptures 
sometimes refer to as a creation an institution, 
as, for example, in the follow passage: “To make 
in Himself of twain one new man” (Eph. 2: 15). 
‘Thus, he says, be submissive to worldly governors, 
but be submissive for the Lord, as the Lord has 
commanded. What has the Lord commanded? 
“Render, therefore, unto Cesar the things which 
are Cesar’s; and unto God, the things that are 
God's” (Mt. 22: 21). This is why, if they order 
anything that is contrary to the ordinances of 
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God, [Christians] must not submit to them. Thus 
did Christ command; and His disciple now com- 
mands the same thing. This is so that the pagans 
might not be able to say that Christianity is intro- 
ducing the overthrow of [civic] life, that in it is 
the cause of disorder and turmoil. For the Lords 
sake. He makes this addition also for the faith- 
ful. Certain of them were able to say: The apostle 
himself promises us the kingdom of heaven (1: 
4), and through this imputes to us a great dignity. 
Why, then, does he again degrade us, subjecting 
us to worldly rulers? Thus, if anyone say this, let 
him know, he says, that this commandment is not 
from me personally, but from the Lord Himself. 
The apostle Peter has himself also indicated to 
whom and which rulers one must submit, viz. to 
those who provide what is needful. And he also 
adds the reason: Firstly, such is the will of God; 
secondly, our submission to rulers shows our good 
conduct and, moreover, puts the unbelievers to 
shame. For when they accuse us of being pride- 
ful, yet see that we are humble and, what follows, 
submissive, through this they are put to shame all 
the more. 

(16) As free, and not using your liberty for a 
cloak of maliciousness. The connection of the 
speech is such: Be submissive as ones who are free, 
not as those who use freedom as a cloak for evil, 
but as servants of God. Do not honor only rulers, 
but everyone; love the brethren, fear God, honor 
the king. As free. John Chrysostom explains these 
words thus: “So that they may not say: We have 
freed ourselves from the world, have become citi- 
zens of heaven. Why do you again subject us to 
rulers and command us to submit to them? This 
is why he says: Submit yourselves as ones who 
are free, i.e. as ones who believe in Him Who has 
freed you, yet has commanded submission. For 
by this you show that you are not using the free- 
dom which is the result of submission as a cover 
for intentional evil, ze lack of submission and 
disobedience.” One may also say of this phrase 
[as free] something in another sense. He is free 
in the Lord who does not submit to anything im- 
moral. To live hypocritically is not characteristic 
of one who is free, but of him who is enslaved 
to the passions, for example, one who is prone 


to ambition or any other shameful passion. But 
servants of God must be far removed from and 
foreign to the passions. This is why he now com- 
mands us to show a submission to the authori- 
ties which is good-natured and sincere, devoid of 
enmity towards them, and as though under com- 
pulsion, without nurturing malice in one’s heart, 
without pretending to be sincere and simple, to 
show submission not only superficially, but by the 
disposition of one’s heart. Not using your liberty 
for a cloak of maliciousness. This may be expressed 
in brief thus: Presenting oneself on the surface as 
simple and sincere, as though under a cloak of 
freedom, but being shown on examination to be 
terrible and quite different than one appears. 

But as servants of God. (17) Honor all men. 
Love the brotherhood. Fear God. Honor the king. 

(18) Servants, be subject to your masters with all 
fear; not only to the good and gentle but also to the 
perverse. 

(19) For this is thankworthy, if a man for con- 
science toward God endure grief, suffering wrongfully, 

(20) For what glory is it if when ye are buf- 
feted for your faults, ye shall take it patiently? But if, 
when ye do well and suffer for it, ye take it patiently, 
this is acceptable with God. 

(21) For even hereunto were ye called, because 
Christ also suffered for us, leaving us an example, 
that ye should follow His steps; 

(22) Who did no sin, neither was guile found 
in His mouth. See what precision there is here. 
He says Fear God, but honor the king. If one 
must have fear before God, Who is able to de- 
stroy both soul and body (Mt. 10: 28), then we 
must not submit to kings when they order us to 
do something which is immoral. For the fear of 
God can supersede the honor due to kings, and 
when they compel one to do what is bad, it even 
deprives them of honor, in the words of the saint: 
“In his sight he who worketh evil is set at naught” 
(Ps. 14: 4). With the word servants the imperative 
verb be is implied, thus: Be submissive servants. 
The same is implied further on in connection with 
the word wives (3: 1). The word fear is used in 
various meanings. Firstly, there is conscious fear; 
here the apostle calls it conscience; he also calls 
it reverence. Secondly, there is that fear which is 


full of passion, which is experienced at the onset 
of punishment; this fear is also found in animals. 
Thirdly, there is the primal fear which is found in 
those who approach the Lord, conscious that their 
many sins merit punishment; such a fear moved 
the harlot who is mentioned in the Gospel (Lk., 
ch. 7). ‘There is also perfect fear, which is ever 
inherent in all the saints. For they fear lest there 
be found in them a lack of anything which those 
who are imbued with perfect love must have. The 
apostle, urging the servant to submit to his masters 
with all fear, does not preclude the thought that 
servants must treat their masters with fear in all the 
above-mentioned senses. For if they possess pri- 
mal and perfect fear, if they have it, it inclines them 
to good conduct: the first spurs them to beware of 
sins, so as not to have to endure something un- 
pleasant because of them; and the second inspires 
them not to contemplate anything unpleasant to- 
ward their masters. Thus, the apostle is speaking 
here of fear according to conscience, i.e. out of a 
consciousness of duty. It is directed by dishonor- 
able masters against their servants even when the 
latter are guilty of nothing. Approving of this fear, 
the apostle commands that everything be borne 
with patience. Inasmuch as those who are afraid to 
endure for sins committed in deed or have guard- 
ed themselves against the commission thereof, if 
they suffer anything for them, they discover within 
themselves sensible servants inclined to correction. 
Yet incomparably higher is the love for wisdom of 
the one who, himself unconscious of anything bad 
for himself, endures everything with thanksgiving. 
This is a great feat which is accomplished by few 
and elicits the particular goodwill of God, since 
such a man imitates the sufferings of Christ, for 
He did not commit sin (Is. 53: 9), but suffered 
for us and for our sins. “Through (i.e. because of) 
the iniquities of My people He was led to death”, 
says the Prophet (Is. 53: 8). The apostle sets forth 
this laudable fear, but nonetheless desires that ser- 
vants conduct themselves in accordance with the 
other types of fear. And this is evident from his 
words: With all fear. However, he has placed fear 
of conscience higher than the other forms of fear, 
and in the clearest fashion has expressed that only 
this fear is worthy of praise, inasmuch as the other 


kinds of fear have as their cause the wrath of mas- 
ters against their servants, while this kind does not 
have such. 

(23) Who when He was reviled, reviled not 
again; when He suffered, He threatened not, but 
committed Himself to Him that judgeth righteously; 

(24) Who His own self bore our sins in His own 
body on the tree, that we, being dead to sins, should 
live unto righteousness. Perhaps someone will say: 
“How does the apostle Peter here say that the 
Lord, when they spoke evil of Him, did not speak 
evil back, and when He suffered, did not threaten, 
when we see that He calls the Jews dogs and deaf 
ones, and the Pharisees blind (Mt. 15: 14); and 
unto Judas he says: ‘It had been good for that man 
if he had not been born’ (Mt. 26: 24), and another 
time: ‘It shall be more tolerable for... Sodom... 
than for that city (Mt. 10: 15)?” We reply: The 
apostle is not saying that the Lord never upbraid- 
ed or threatened, but that when they spoke evil 
of Him, He did not speak evil back, and when 
He suffered, He did not threaten. For if He once 
rebuked, it was not to wreak revenge upon those 
who had spoken evil of Him, but He rebuked and 
upbraided those who were stubborn in their un- 
belief. Those who spoke evil of Him said: “Thou 
hast a demon!” (Jn. 7: 20); “This fellow doth not 
cast out demons, but by... the prince of the de- 
mons” (Mt. 12: 24); and: “Behold a man glut- 
tonous, and a winebibber” (Mt. 11: 19). When 
He heard this, did He speak evil words in return? 
In no way. But to some He said: “If I, by Beel- 
zebub, cast out demons, by whom do your sons 
cast them out?” (Mt. 12: 27). Those who called 
Him a glutton and drunkard He likened to chil- 
dren who play in the market-place and say to their 
playmates: “We have piped unto you, and ye have 
not danced; we have mourned unto you, and ye 
have not lamented” (Mt. 11: 16-17). And when 
He hung upon the Cross and suffered, He not 
only uttered not threats, but even prayed for those 
who had wronged Him (Lk. 23: 34). Judas He 
threatened in order to dissuade him from betray- 
ing Him. Likewise did He declare to those who 
would not accept His disciples that it would be 
worse for them than for the inhabitants of Sodom, 
so that at least by fear He might incline them to 
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hospitality, and that this might prove salvific for 
them. For this reason the word of the apostle Pe- 
ter, who urges us toward guilelessness using the 
Lord as an example, is wholly true. He commit- 
ted Himself to Him Who judgeth righteously means 
to God Who at the judgment which is to come 
will render unto each according to His deeds, 
without any partiality, according to His innate 
justice (I Pet. 1: 17). 

By Whose stripes ye were healed. (25) For ye 
were as sheep going astray, but are now returned unto 
the Shepherd and Bishop of your souls. When, at 
Pilate’s command, they flogged Him, He bore on 
His body the stripes from the blows. 


CuapTer III 
(1) In the same manner, ye wives, be in subjection to 
your own husbands that, if any obey not the word, 
they also may without the word be won by the behav- 
ior of the wives, 
(2) while they behold your chaste conduct with cou- 
pled fear; 
(3) whose adorning, let it not be that outward adorn- 
ing of plaiting the hair, and of wearing of gold, or of 
putting on of apparel. The apostle has expounded 
moral teaching for all of these: for kings, gover- 
nors, masters and servants. For subjects he has set 
forth by law that they submit to kings and gover- 
nors, to whom it is necessary and wherein it is nec- 
essary, and thereby he has showed that governors 
themselves have a certain design and inducement 
toward righteousness in the laws; and for all they 
do in accordance with the laws, they will not be 
judged, but for all they commit which is contrary 
to them, iniquitously, unjustly and with self-will, 
they will perish. For the law is given to them for 
the benefit of the people, as the apostle Paul says 
(Rom. 13: 4). Like the laws, governors are given 
for a certain benefit, and not as some mistakenly 
think, viz. that the authority which exists on earth 
is from the devil, in agreement in this matter with 
the devil, who said to the Lord: “All this author- 
ity... is delivered unto me, and to whomsoever 
I will I give it” (Lk. 4: 6). It is not by the devil’s 
will that kings are set up; for they are given for 
the correction of evils, while the devil does not 
concern himself with introducing anything of the 


sort among men. Authorities and governors are 
given by God, on the one hand to safeguard what 
is right and to bring benefit to their subjects, and 
on the other hand to restrain sinners with the fear 
of punishment and denunciation; and finally, to 
administer fitting punishment upon those who 
act unjustly. Having pointed this out, viz. that 
submission to the authorities is good, and refusal 
to submit is evil, and having prescribed fitting re- 
lations for servants and masters, the apostle now 
turns his speech to women. Wives, he says, must 
occupy themselves with two things: they must 
submit to their husbands, and avoid all adornment 
and luxurious attire, emulating holy women. For, 
he says, they knew only one adornment: submis- 
sion to their husbands. What benefit derives from 
this? That the pagans receive a good understand- 
ing of the Faith and zeal in accordance therewith, 
which our submission to the authorities produces, 
and for our sake they thank Christ; and for Chris- 
tians there is great praise when for our sake and 
because of our good conduct even the heathen 
bless the name of God. The words they also may 
without the word be won mean either that they are 
acquired without any argument or gainsaying, 
or that proof from works is more powerful than 
words and artificiality, as a holy man has said: “A 
deed which is not accompanied by words is better 
than words unaccompanied by a deed.” 

(4) But let it be the hidden man of the heart in 
that which is not corruptible, even the ornament of a 
meek and quiet spirit, which is in the sight of God of 
great price. For all the glory of the daughter of the 
King is within, her vesture being decorated with 
golden fringes over all (Ps. 44: 14). ‘That is, our 
hidden disposition and outward state must corre- 
spond precisely one to another. Fringes, being the 
cloth’s edge, which consists of those threads which 
have not been incorporated into the weft, which 
have not been woven into the original fabric, signi- 
fies outward activity. He calls it vesture decorated 
with golden fringes because that which is disclosed 
from within is revealed not as something acciden- 
tal, but as something honorable and important. 

(5) For after this manner in the old time the holy 
women also, who trusted in God, adorned themselves, 
being in subjection unto their own husbands, 


(6) even as Sarah obeyed Abraham, calling him 
lord; whose daughters ye are, as long as ye do well, 
and are not afraid with any terror. 

(7) In like manner, ye husbands, dwell with 
them according to knowledge, giving honor unto the 
wife, as unto the weaker vessel, and as being heirs 
together of the grace of life, that your prayers be not 
hindered. Here he calls subjection adornment, 
saying: They have adorned themselves, submit- 
ting to their husbands. Having said holy women 
without defining whom, he calls them daughters 
of Sarah either according to faith or according to 
descent. For daughters must of necessity emulate 
their mothers. Under the adornment suited to 
Christian women he urges them to be merciful, 
not fearing that punishment might be meted out 
by their husbands for this. This he desires to ex- 
press by the words: ave not afraid with any terror. 
For it is natural that husbands at times demand 
of them an account of their expenditures. With 
this elevated speech encouraging thrifty and pu- 
sillanimous women to distribute their domestic 
things more generously, the apostle also restrains 
their husbands from dealing sternly with them, 
and says: Ye husbands, dwell with them according 
to knowledge, i.e., take into consideration the fe- 
male gender’s weakness and susceptibility to pusil- 
lanimity, and be magnanimous toward your wives, 
not irritably demanding an account of what was 
entrusted to them for the running of the house- 
hold. He persuades the husbands not to require 
sternly an account from their wives because, as we 
have said, they have been more generous in giv- 
ing to the poor. And it seems to me that by these 
words the apostle alludes, in a more hidden and 
important manner than Paul, to the use of spousal 
rights. For Paul says directly: “Defraud not one 
the other, except it be with consent” etc. (I Cor. 
7: 5). But Peter says more importantly: according 
to knowledge, and thereby hinting at the matter, 
persuades the husbands, since the female gender is 
more inclined to this, not to separate themselves 
from their wives with prohibition and sternness, 
but to use them with condescension from the be- 
ginning, as ones who are weaker, and later, to per- 
suade them with a certain care to accustom them- 
selves to moderation in this regard. For by the 


words, giving honor, he desires to indicate this, i.e. 
condescension. For the one to whom they pay no 
attention has neither honor nor pity. Afterward, 
they must be used thus in regard to their relation- 
ship, either as ones who are most weak or as fellow 
heirs of living grace. And the following addition 
shows that we have not imparted such a sense to 
the foregoing passage without grounds: that your 
prayers be not hindered. For what hindrance to 
prayer can there be from a husband’s sternness to- 
ward his wife? Whereas the curtailing of relations 
causes at time of prayer great attentiveness and as- 
siduity. This is my thought on this matter. 

(8) Finally, be ye all of one mind, having com- 
passion one of another, love as brethren, be pitiful, be 
courteous, 

(9) not rendering evil for evil, or railing for rail- 
ing, but on the contrary, blessing, knowing that ye 
are called to this, that ye should inherit a blessing. 
The connection with the preceding instruction is 
such: Finally, to put it briefly, be you all in oneness 
of mind, etc., knowing that you are called to this, 
so as to bless everyone. For Paul also says: “Bless 
those who persecute you” (Rom. 12: 14). Acting 
in this manner, you will hear from all a name giv- 
en by those who bless you (Ps. 36: 22). For he who 
thirsts for everlasting life ought not to speak evil 
with his tongue. This is why David urges those 
who have a powerful desire to attain true life to 
keep their tongue pure of evil speech (Ps. 33: 16). 
When you do such, the Almighty will be ame- 
nable and meek toward you. And in such a case 
who can do you evil? And if you have to endure 
affliction during the doing of good and zeal for it, 
be not embittered, but rejoice, firstly because this 
is not evil, and secondly because through it you 
are blessed. For this reason sanctify God in your 
hearts, be not afraid of human fear, and be not 
troubled. To put it otherwise: Having completed 
his personal instructions which concern husbands 
and wives, he generalizes a persuasion for all, hus- 
bands and wives, and says: Finally. For whom are 
these personal instructions? I speak to all in gen- 
eral. For this is the end: everyone has a single goal 
— salvation; everyone has a single law — love. 
Thence is born every virtue, humble-mindedness, 
compassion, loving-kindness, et al. From these 
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oneness of mind is a perfectly indifferent agree- 
ment in something. Compassion is pity for those 
who suffer evil, the same as oneself. Brotherly love 
is a disposition toward one’s neighbors such as be- 
fits brethren. Loving-kindness is the spiritual aspi- 
ration to do good to our fellows. Love of wisdom is 
meekness and amicable love for all, as friends and 
acquaintances. Humility or humble-mindedness 
is the bearing of abuse from someone else, the 
consciousness of one’s own sinfulness, the endur- 
ance of accusations, which might be called right- 
mindedness. Reproaching is an inclination toward 
evil speaking which results from bad habit. With 
these virtues adorn yourselves; and at the same 
time do not give yourselves over to evil, but be 
zealous for the good, living a holy and perfect life. 
For he who loves is blessed by all. 

(10) For he that will love life, and see good days, 
let him refrain his tongue from evil, and his lips that 
they speak no guile; 

(11) let him eschew evil, and do good; let him 
seek peace, and pursue it. That the instruction he 
has given is not false, he proves by citing David's 
words, and says: He who will love life, i.e. he who 
transforms himself for true life and desires to show 
it to be right loving (for the expression He who will 
love life points to this, as though showing it to be 
desirable for men until interruption), let him hold 
fast unshakably to what the words of the prophet 
set forth together with me. 

(12) For the eyes of the Lord are over the righ- 
teous, and His ears are open unto their prayers; but 
the face of the Lord is against those who do evil. 

(13) And who is he that will harm you, if ye be 
followers of that which is good? 

(14) But and if ye suffer for righteousness sake, 
happy are ye; and be not afraid of their terror, neither 
be troubled, 

(15) but sanctify the Lord God in your hearts,. 
From the words of the prophet cited he reaches a 
conclusion. There it is said: The eyes of the Lord 
are over the righteous,... but the face of the Lord is 
against those who do evil. The apostle adds to this: 
If you will live thus, God will be well disposed 
and amenable toward you. And in such a situa- 
tion, who will do you evil? For everything is in 


God’s hands, life and death (Wis. 16: 13). But 


since there were those who considered the suffer- 
ing of evil to be faith, the apostle Peter, to correct 
such an opinion, says: Do not consider this evil; 
on the contrary, consider it an assurance of bless- 
edness. For the terror which comes of men is not 
worthy of any attention, but lasts but a single day. 
For if the eyes of the Lord are directed upon the 
righteous and His ears to their prayers, and if the 
face of the Lord, which threatens the evil with de- 
struction, is against those who do evil, then if this 
were evil, the Bestower of good things, without 
doubt, would not repay you evil for your love for 
Him. For He brings evil upon the evil (Rom. 2: 
9). ‘This is why tribulations endured for piety’s 
sake are not evil. Together with Isaiah (8: 13) he 
commands us to sanctify the Lord in our hearts, 
i.e. not to exalt ourselves with visible works, but 
to sanctify the Lord in the secret chamber of our 
heart, a sanctification which consists of keeping 
ourselves free of defilement, i.e. of the evil ways 
of the heathen. Thus should you sanctify Him. 
And He is sanctified through your good conduct, 
when other people glorify Him, as the God-man 
Himself commands: “Let your light so shine be- 
fore men, that they may see your good works” 
(Mt. 5: 16). And be ready always to give an answer 
to every man who asketh you a reason of the hope that 
is in you, with meekness and fear., 

(16) having a good conscience, that, whereas 
they speak evil of you, as of evildoers, they may be 
ashamed who falsely accuse your good manner of life 
in Christ. The words, be ready to give answer, etc., 
must be joined to the words, having a good con- 
science. For when you will do this with meekness 
and decency, you will yourself be assured that you 
have a good conscience, and will put to shame 
those who have a bad understanding of you. For 
this saying, as also for what precedes it, be ye all of 
one mind (v. 8), assume the word be, so that one 
should read be ready, The apostle commands the 
faithful man to be ready always to give an answer 
in the faith, so that, whenever they ask us about 
the Faith, we will ever be prepared easily to give 
an answer, and to do this with meekness, as we do 
everything in general, as though in the presence 
of God Himself. For in the presence of his mas- 
ter no prudent servant is ever insolent. The ben- 
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efit derived from this is that the unbelievers learn 
what sort of people we are and will treat us justly. 
It must be noted that these words of the apostle do 
not contradict the saying of the Lord. When the 
Lord says that when they lead us before governors 
and authorities we should take no care over what 
answer we give them (Lk. 21: 14), while Peter now 
commands us to prepare ourselves to give answer, 
the Lord is speaking of bearing witness, while the 
apostle Peter is speaking about teaching. For he 
who thinks that he knows something without 
understanding or study, invites mockery. For the 
knowledge of the foolish is inscrutable words. To 
put it otherwise: Inasmuch as they have accused us 
of many iniquities and have presented our hopes 
as in vain, the apostle commands us to prepare 
well-considered answers, and to have a praisewor- 
thy life, which he calls conscience. 

(17) For it is better, if the will of God be so, that 
ye suffer for well-doing than for evil-doing. 

(18) For Christ also hath once suffered for sins, 
the Just for the unjust, that He might bring us to 
God. ‘The reason is provided, not, however, for 
that which was said before this, but for what was 
said somewhat before, viz. for the words, If ye suf 
Jer for righteousness sake, happy are ye (v. 14), be- 
cause it is better to suffer evil for good works than 
for evil ones. And if anyone desires to ascribe this 
reason to the nearest preceding words, one must 
understand the words, better... for well-doing not 
as concerning charity done to another, but of vir- 
tue in general; in like manner should one under- 
stand the word evil-doing. He adds: If the will of 
God be so, thereby showing that nothing happens 
to us except it be permitted by God; rather it hap- 
pens either to provide us with relief from our sins, 
or for the revelation of our glory, or even for the 
salvation of others. And this is accomplished in 
a twofold manner. Either some righteous man 
endures evil to bring other sinners to sobriety of 
mind, according to the saying: “If the righteous 
scarcely be saved, where shall the ungodly and the 
sinner appear?” (I Pet. 4: 18). Hence the two- 
fold benefit: for the suffering righteous one — an 
increase in righteousness through patience; and 
for the sinner — conversion, as has been said. The 
righteous man either suffers for his own glory or 


for the conversion and salvation of others, as did 
Christ. For this reason Peter cites Christ as an ex- 
ample, because Christ also suffered once, not for 
His own sins, but for ours; for this reason he adds: 
the Just for the unjust, for Christ Himself did not 
commit any sin (I Pet. 2: 22). To show the might 
of Him Who suffered, he has added once. But as 
He suffered to bring us to God His Father, he has 
pointed out that not all who suffer suffer for sins. 
And as Christ is two in nature, God and man, by 
His sufferings He has won a twofold grace for us. 
Having died as a man, He has freed us from death, 
laying the beginning of our resurrection, and giv- 
ing an example in Himself that the dying do not 
die without hope of resurrection. But made alive, 
i.e. rising from the dead by the power of the God- 
head (for He arose from the dead not as man, but 
as God), He gave life to all in hades, raising them 
up with Himself. For, according to the words of 
the divine evangelist (Mt. 27: 52-53), many of the 
bodies of the saints who had reposed rose up, and 
appeared unto many. 

Being put to death in the flesh but made alive by 
the Spirit, 

(19) by Whom also He went and preached unto 
the spirits in prison. Having been put to death in 
the flesh, i.e. as man, yet was He made alive by the 
Spirit, as God. By the word Spirit they under- 
stand God, and by the flesh, man. The evangelist 
bears witness to the former when he announces 
that Christ, the true Wisdom, when He con- 
versed with the Samaritan woman, said: “God is 
a Spirit” (Jn. 4: 24), and the divine Scriptures 
bear witness to the latter. Hence it is clear that 
Christ is two not in Person, but in essence. By 
Whom is set in place of which is why. For having 
said that He died for us who are unrighteous, 
the apostle says afterward that He preached also 
to those imprisoned in hades. Having gone this 
far, the apostle must explain further how the 
death of Christ was beneficial for those who died 
before, and must resolve the question: “If the 
Lord’s becoming man was for the salvation of all, 
what sort of salvation did those who died before 
receive?” He simultaneously resolves the one 
and the other, and says that the death of Christ 
brought about one and the other simultaneously: 
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the hope of resurrection through His resurrec- 
tion, and the salvation of those who died before. 
For those who spent the time of their life well then 
also received salvation through the descent of the 
Lord into hades, as the divine Gregory thinks. He 
says: “Christ, appearing to those in hades, does 
not save all from imprisonment, but only those 
who believe”. * For it depended on the volition 
of each person (as intelligence demands) not to 
remain insensitive to the rich gift of the Creator, 
but to put oneself forward as worthy of the good- 
ness of the Giver. 

(20) Who at one time were disobedient, when 
once the long-suffering of God waited in the days of 
Noah, while the ark was preparing, in which few, 
that is, eight souls, were saved by water. This he has 
set forth to resolve an objection. Another could 
say: “Who else preached before Christ, and they 
were condemned, not submitting to him?” Like 
the Apostle Paul (Rom. 2: 15), he might point to 
the powers of intelligence inherent in us; for those 
who are made capable of distinguishing good and 
evil, and despite this did not do good, are wor- 
thy of condemnation. But he does not indicate 
this. Why? Because this is understood by a higher 
mind and a reason which has greater love of wis- 
dom than the mind of the Jews which is bound to 
the earth. The apostle confirms men’s recalcitrance 
from the Scriptures, and not from the time of the 
prophets, but almost from the very creation of the 
world. Hence he has put forth that salvation was 
preached to men from the beginning, yet because 
of their inclination toward vanity they ignored it, 
and although at the time there was a vast popula- 
tion, only eight souls submitted to the preaching 
and were saved in the ark which was built. Since 
salvation was in water, he, by the way, relates this 
to holy baptism and says that this water pointed to 
our baptism, for it also destroys demons who re- 
fuse to submit and saves those who with faith enter 
the ark, i.e., the Church; and as water washes away 
impurity, so does baptism, only it produces a set- 
ting aside of impurity which is not carnal, but by 
means of an external sign carries out the washing 
* St. Gregory the Theologian, “Discourse 45” (The Works 


of St. Gregory the Theologian, Pt. 4, [Moscow, 1844], p. 
179.) 


away of spiritual defilement. It is, as it were, a 
token and surety of a good conscience before God. 

(21) The like figure unto which even baptism 
doth also now save us (not the putting away of the 
filth of the flesh, but the answer of a good conscience 
toward God), by the resurrection of Jesus Christ, (22) 
Who is gone into heaven, and is on the right hand of 
God. This is the connection: Thus also does bap- 
tism, which is similar to this image, now save us 
— not by the washing away of carnal impurity, but 
the questioning or interrogation of a good con- 
science before God. For it is those who recognize 
their own good, i.e. who are bound to a blame- 
less life, who resort to holy baptism. And what 
makes baptism saving? ‘The resurrection of Christ. 
For before His sufferings and resurrection Christ 
declared: “Except a man be born of water and of 
the Spirit” etc. Jn. 3: 5), and after the resurrection 
He commanded that all nations who came to Him 
be baptized in the name of the Father, and of the 
Son, and of the Holy Spirit (Mt. 28: 19). Angels 
and authorities and powers being made subject unto 
Him. To whom does this refer? To Him Who has 
accepted man into union with Himself. 


CuarPTER IV 

(1) Forasmuch, then, as Christ hath suffered for us 
in the flesh, arm yourselves likewise with the same 
mind. He uses with the same mind instead of, ac- 
cording to the same aspiration, according to the same 
goal. For the preposition kata is missing, because 
it is said with an omission. Having told of the 
economy of salvation, of the descent of the Lord 
into hades, and of why He descended thither, viz. 
for the salvation of those held prisoner in hades, 
the apostle finds in the death of the Lord another 
occasion for exhortation to virtue. If Christ died 
for us in the flesh (for, without doubt, He did not 
do so in His immortal and divine nature) we, to 
repay Him, must die to sin for Him, must no lon- 
ger give ourselves over to human lust, but must 
live the remaining time in our flesh according to 
the will of God alone. 

For He Who hath suffered in the flesh hath ceased 
from sin, 

(2) that He no longer should live the rest of His 
time in the flesh to the lusts of men but to the will 
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of God. The apostle uses He Who hath suffered in- 
stead of He Who has died. Peter speaks as does 
Paul: “But if we be dead with Him, we shall also 
live with Him” (II Tim. 2: 11), and: “Reckon ye 
also yourselves to be dead indeed unto sin, but 
alive unto God” (Rom. 6: 11). 

(3) For the time past of our life may suffice us 
to have wrought the will of the gentiles, when we 
walked in lasciviousness, lusts, excess of wine, revel- 
lings, banquetings, and abominable idolatries. The 
apostle is, as it were, saying this: Have you not 
really satisfied yourselves, having spent so much 
time in the pleasures of life? Have you not lived 
in such impurity as the heathen live in? And after 
this he names several types of impurity. 

(4) In which they think it strange (ksenizontai) 
that ye run not with them to the same profligacy, 
speaking evil of you. He sets in which in place of 
which is why, just as he did above (3: 19) in the 
words, “By Whom also He went and preached 
unto the spirits in prison. They think it strange is 
set in place of they marvel. The sense of this passage 
is such: Having once and for all rejected the pagan 
manner of life, which you once led, you must now 
hold to the honorable life you have chosen. Then 
the pagans themselves will marvel at you, that you 
do not participate with them in that ungodliness. 
For this reason, after marvelling at the change in 
you and being confounded, they will not only be 
put to shame, but will begin to speak evil of you; 
for piety is abominable to the sinner. Yet they will 
not remain unpunished for such evil speech, but 
will give answer to the Judge of all, Who for this 
alone will judge immutably and firmly. For this 
is what the word ready means here (v. 5), as also 
in the words: “Who settest fast the mountains by 
‘Thy strength” (Ps. 64: 7), and “Thy throne is pre- 
pared of old” (Ps. 92: 2). Thus, those who mock 
you will give answer to Him Who judges the liv- 
ing and the dead immutably and firmly. And how 
the Judge is the judge of the living and the dead 
the apostle writes further on. 

(5) Who shall give account to Him Who is ready 
to judge the living and the dead. ‘The connection is 
such: Those who speak evil of you will give answer 
to Him Who judges all the living and the dead. 
‘The dead also will be judged. This is evident from 


the Lord’s descent into hades. For appearing there 
after His death on the Cross, He preached there as 
He did on earth; He preached not in word, but in 
deed. And as His sojourn in the world served as 
justification for those who readily acknowledged 
Him, and for those who did not acknowledge 
Him served for condemnation, so also for those 
among those held fast in hades who had lived ac- 
cording to the flesh He appeared unto condemna- 
tion, while for those who had lived according to 
the spirit, z.e. who had led a spiritual and virtuous 
life, He appeared unto glory and salvation. This 
is why He is rightly called the Judge of the living 
and the dead. St. Cyril explains this in another 
way. Here he calls dead those among the heathen 
who slew themselves by the sins enumerated (in 
v. 3), of whom the apostle prays that they convert 
and give an irreproachable answer to Him Who 
is ready to judge the living and the dead. He 
calls the righteous and sinners “the living and the 
dead,” to whom God the Word, appearing in the 
flesh, proclaimed the glad tidings of the kingdom 
of heaven. ‘Those sinners who accepted His com- 
mandments themselves, as men, judge themselves 
through the flesh, ze. in this present human life 
they condemn their flesh to fastings, prostrations, 
tears and other sufferings, so as to live for God in 
the Spirit, inspired in this instance by the apostle’s 
words: “Though our outward man perish, yet our 
inward man is renewed day by day” (II Cor. 4: 
16). 

(6) For, for this cause was the Gospel preached 
also to those who are dead. Certain of the an- 
cient fathers explained the words, the Gospel was 
preached also to those who are dead as a special sec- 
tion, paying but little attention to their connec- 
tion with the preceding passage — to the fact that 
what is presented as a reason must relate to that 
which precedes it. For these words must be un- 
derstood as a reason. Yet they, as has been said, 
have explained them separately, viz. thus: The 
divine Scriptures, they say, refer to as dead men 
of two sorts: either those who died in sins, who 
had never known life, or those who have been 
transformed through the death of Christ and have 
died to this world, i.e. to worldly lusts, and live 
for Christ alone, as Paul also says: “the life which 
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I now live in the flesh I live by the faith of the 
Son of God” (Gal. 2: 20). Thus, they say, those 
who have died for Christ in this manner condemn 
themselves by the flesh in their former, careless 
and dissolute life, but they live in the spirit, i. a 
life following the example of Christ. For condem- 
nation of their former conduct renders them more 
amenable and careful with regard to the present. 
‘This is how they explain this. Another may ap- 
prove such an explanation, but the passage is still 
not perfectly elucidated. Since concerning those 
in hades it was said above that He preached also 
to those spirits in prison (3: 19), the present say- 
ing, expressed as a reason, must also apply to this, 
and one must not look upon it as a new utterance. 
‘This is why we say: Since the apostle said before 
this: co Him Who is ready to judge the living and the 
dead, and to this they may object as to where the 
living and the dead are judged, he confirms this 
by what has been said above, that He preached 
to those spirits in prison, and that this preaching 
was in judgment, z.e. unto condemnation. When 
Goodness appeared there, some, those who were 
conscious that their own life was good, immedi- 
ately united themselves to Him; but those who 
were evil were filled with shame by this very thing, 
and received condemnation for themselves. This 
is what the Judge of the dead means. ‘The Judge of 
the living. When the Lord came into this corrupt 
life, men found in His coming condemnation for 
themselves. Some, the good, accepted His teach- 
ing with zeal, while others, the evil, rejected the 
truth and closed their eyes against it. This is why 
it is said: “For judgment (z.e., for condemnation) I 
am come into this world” (Jn. 9: 39). Thus, Christ 
is the Judge of the living and the dead! That they 
might be judged according to men in the flesh, but 
live according to God in the spirit. That they might 
be judged in the flesh. The full meaning is this: 
When the Lord visited those in hades, some, who 
had lived in this world according to the flesh, were 
condemned, and others, who had lived spiritually, 
either arose with the Lord, for many bodies of the 
departed saints arose (Mt. 27: 52), or received life 
through a good hope. The words be judged and 
live are not used in their own tenses, but in the 
future instead of the past (lived, were judged); such 


a usage of tenses is customary in the sacred Scrip- 
tures. But the end of all things is at hand, i.e. both 
for those who were justified during their lifetime, 
and for those who were justified in hades. For at 
the second coming (of the Lord) what is meet will 
be rendered unto each in full. If anyone will try 
to deny the preaching of the Lord in hades, saying 
that the dead in hades derive no benefit from it, 
according to what is written: “In hades who will 
confess Thee?” (Ps. 6: 6), such a person has a crude 
understanding of the preaching which took place 
in hades, and by confession understands not the 
praise of God, but [literal] confession, failing to 
understand the passage: “Not the dead shall praise 
Thee, O Lord” (Ps. 113: 25). The sense of the 
words, In hades who will confess Thee? is such. Con- 
fession implies gratitude to God for deliverance 
from all evils. But as the doing of all works ends 
with this present life (for everything dies without 
activity), is it rightly said: In hades who will confess 
Thee?, because no one does anything of the sort for 
which he might be freed and give thanks. 

(7) But the end of all things is at hand, be ye, 
therefore, sober-minded, and watch unto prayer. 

(8) And above all things have fervent love among 
yourselves; for love shall cover the multitude of sins. 

(9) Use hospitality one to another without grudg- 
ing. The end is the same thing as fulfillment, com- 
pletion. The end, he says, of all things is at hand, 
but in the true sense this end is Christ. For He is 
the perfection of all, but not that which the hea- 
then in vain consider the end of everything when 
some, for example Epicurus, say that the end of 
everything is pleasure, others say it is knowledge 
or contemplation, and yet others, virtue. And as 
Christ, the perfection of all, has come, and you re- 
fashion yourselves in this perfection, let there not 
be found in you yourselves a lack of anything: ei- 
ther chastity, or temperance, or vigilance in prayer 
(for prayer is characteristic of those who keep vig- 
il), or love one for another. The apostle Paul calls 
love the fulfillment of the law (Rom. 13: 10), and 
Peter calls it the power to cover sins: this is because 
mercy toward our neighbor renders God merciful 
unto us. Having spoken of love, he adds also what 
is closely connected with love: hospitality, which 
he commands us to use without grudging. And 
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he commands those who abound with every gift 
to share with brethren who have nothing, e.g. let 
the one who possesses didactic discourse (for as 
the oracles of God points to this) teach it to him 
who does not possess it; let him give without nig- 
gardliness, but as much as the power of God’s gift 
allows. I urge you to do this, he says, that God 
may be glorified in all, whether they be pagans or 
your neighbors. 

(10) As every man hath received the gift, even so 
minister the same one to another, as good stewards of 
the manifold grace of God. 

(11) [fany man speak, let him speak as the or- 
acles of God; if any man minister, let him do it as of 
the ability which God giveth, that God in all things 
may be glorified through Jesus Christ, to Whom be 
praise and dominion forever and ever. Amen. Not 
to make fitting use of what belongs to us and of 
which we are master is an extremely unjust thing. 
For it is not only he who has money who must 
share with him who lacks it, but also he who pos- 
sesses other natural gifts; for he who himself did 
not have them received them from God so as to be 
able to share with one who has not. 

(12) Beloved, think it not strange {ksenizest- 
hai] concerning the fiery trial which is to test you, as 
though some strange thing happened unto you, 

(13) but rejoice, inasmuch as ye are partakers 
of Christs sufferings, that, when His glory shall be 
revealed, ye may be glad also with exceeding joy, The 
apostle has adjusted this to what was said before it. 
He noted that there are some who are tempted by 
the tribulations which are overtaking them, since 
in the law an untroubled life is promised to those 
who labor for the Lord (Rom. 2: 10); and although 
above, when he provided rules for servants, he 
briefly comforted them in similar manner, he now 
gives scope to his speech, and says: Beloved! By 
this very term he immediately shows that tribula- 
tions befall them not because God hates them, but 
because He loves them greatly. Think it not strange 
is the same thing as saying, do not marvel. After- 
wards, he called tribulations the fiery trial, and by 
this pointed out that they are sent upon them as 
atest. Trial renders the object which is tried very 
precious, like gold and silver. To this he added 


something even more blessed, viz. that those who 


endure this are like unto Christ their Teacher, 
and they are now enduring dishonor with Him, 
that they may be glorified with Him in the age to 
come. By this are all his aspiration concluded. 

(14) [fye be reproached for the name of Christ, 
happy are ye; for the Spirit of glory and of God resteth 
upon you, since you are called Christians; on their 
part He is evil spoken of, but on your part He is 
glorified. 

(15) But let none of you suffer as a murderer, or 
as a thief, or as an evildoer. \n the words on their 
part He is evil spoken of; one must assume that He 
is the Spirit of God. He is spoken evil of by the 
ungodly, but is glorified by you. Why? Because 
when their accusations against us are shown to 
be false, shame overtakes them, while you receive 
glory. 

Or as a busybody in other men’s matters. 

(16) Yet, if any man suffer as a Christian, let 
him not be ashamed, but let him glorify God on this 
behalf. A busybody in other men’s matters is one 
who is unnecessarily curious about the affairs of 
others, so as to have cause to speak evil of them. 
But such an occupation is characteristic of an un- 
clean soul which works wickedness and is ready to 
do every evil deed. 

(17) For the time is come that judgment must 
begin at the house of God; and if it first begin at 
us, what shall the end be of those who obey not the 
Gospel of God? 

(18) And if the righteous scarcely be saved, where 
shall the ungodly and the sinner appear? What the 
apostle here calls judgment is not condemnation, 
but investigation, inquiry. He is directing fear at 
them, to drive them away from a dissolute life. 
The is why he adds: If your life is investigated first, 
what end will there be for the disobedient? Judg- 
ment begins with the house of God. For, in the 
words of Basil the Great, we are naturally indignant 
with members of our household when they wrong 
us. But the members of God’s household are none 
other than the faithful who fill His house, ie. the 
Church. This is why the Savior said: “Then shall 
the King say to those on His right hand” (Mt. 25: 
34). What he calls judgment or inquiry here is 
the tribulations inflicted upon the faithful by the 
ungodly, whose assault the Lord foretold, saying: 
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“They will deliver you up to the councils” (Mt. 
10: 17). Afterwards, as though to console them, 
he says: If, even though you are close to Him, He 
will not spare you, imagine how the ungodly will 
fare. And he confirms this with a citation from 
the Scriptures: “If the righteous scarcely be saved, 
where shall the ungodly and the sinner appear?” 
(Prov. 11: 31). The meaning of this passage is 
such: If a righteous man receives salvation with 
difficulty and effort (for the kingdom of heaven is 
taken by force, and if anyone receive it, it is with 
much tribulation [Mt. 11: 12; Acts 14: 22]), what 
portion do those who spend their life in luxury 
and pleasures — one must assume, the ungodly 
— receive in the age to come? For this reason we 
who suffer according to the will of God must not 
despair, but, doing good, must commit our souls 
to Him, as unto a faithful Creator. 

(19) Wherefore, let those who suffer according 
to the will of God commit the keeping of their souls 
to Him in well-doing. According to the will of God. 
By the words will of God the apostle points either 
to the fact that our sufferings do not happen ex- 
cept they are permitted by God’s providence, but 
are sent upon us by Him as tests, or to the fact 
that, suffering for His will, we must leave to Him 
the termination of sufferings. For He is faithful 
and true in His promises, and will not permit 
us to be tested beyond our powers (I Cor. 10: 
13). How must we commit ourselves to God? 
In well-doing, he says. What does this mean? It 
means to rely upon God with humility of mind, 
not to ascribe any great value to our sufferings, 
but the more one suffers, the more he ought to 
consider himself useless, saying to the Lord: “In 
all the things that Thou hast brought upon us... 
Thou hast executed true judgment” (Song of the 
Three Children, v. 4; = Dan. 3: 27). The ungodly 
and the sinner differ from one another in that 
the ungodly does not acknowledge God in any 
way, while the sinner, though he believes in God, 
disdains His law. Moreover, one and the same 
man may be ungodly and a sinner. For in com- 
mitting iniquity he is surely ungodly, forgetting 
the existence of God at that time of his sinning 


(Ps: 25): 


CHAPTER V 

(1) The elders who are among you I exhort, who am 
also an elder, and a witness of the sufferings of Christ, 
and also a partaker of the glory that shall be revealed: 

(2) Feed the flock of God which is among you, 
taking the oversight of it, not by constraint but will- 
ingly; not for filthy lucre but of a ready mind; 

(3) neither as being lords over God’ heritage, 
but being examples to the flock. 

(4) And when the chief Shepherd shall appear, ye 
shall receive a crown of glory that fadeth not away. 

(5) In like manner, ye younger, submit yourselves 
unto the elder. The apostle proposed to speak of 
the humility of mind, which he has already men- 
tioned above, saying, in well-doing (4: 19). He 
calls himself an elder (presbyter) either because of 
his age, or because of the dignity of the episcopate; 
for the Book of Acts (20: 17) also refers to bishops 
as presbyters (elders). Then, desiring to show that 
he has precedence over them and is calling himself 
their co-elder out of humble-mindedness, he rep- 
resents his dignity as of a witness of the sufferings 
of Christ. He says, as it were, this: If 1, who have 
elucidated such visions for you, do not find it de- 
meaning to call myself a co-presbyter, you unjust- 
ly exalt yourselves over those subject to you. The 
Lord also speaks of humble-mindedness, saying: 
“If I, then, your Lord and Master, have washed 
your feet...” (Jn. 13: 14). The apostle adds that 
he is a partaker of the glory that shall be revealed, so 
that he might present the preéminence of humble- 
mindedness, in like manner as Paul says: “When 
Christ shall appear, then shall we also appear” (cf 
Col. 3: 4). Not by constraint does one who in him- 
self provides for his flock an example of good ac- 
tion tend them, but rather by this he persuades 
them to imitate the Teacher before one another. 
He who tends the flock does not come forward 
with pridefulness for filthy lucre, nor does he ex- 
alt himself above those subject to him, but lives 
modestly, nor does he seek after costly raiment 
and luxurious foods, which result in pride and 
serve as cause for vile gain. He calls the sacred as- 
sembly heritage. ‘The addition, but being examples 
to the flock, also means that they should tend the 
flock without being constrained to do so. In the 


words, And when the chief Shepherd shall appear, 


the conjunction avd is used instead of so that, i.e., 
so that when the Chief Shepherd shall appear, you 
will receive a crown of incorruption. 

Yea, all of you be subject one to another, and be 
clothed with humility; for God resisteth the proud, 
and giveth grace to the humble. Be clothed with hu- 
mility means: gird yourselves with it, array your- 
selves in it, or put it on, surround yourselves with 
it on all sides. 

(6) Humble yourselves, therefore, under the 
mighty hand of God, that He may exalt you in due 
time, 

(7) casting all your care upon Him; for He careth 
for you. The apostle says in due time, just as David 
says a tree will bring forth its fruit iz its season (Ps. 
1: 3); the words in its season allude to an exaltation 
in the age to come, such an exaltation — and there 
is only one such — is immutable and sure. For an 
exaltation here is neither assured nor firm, but is 
more readily cast down than elevated. And what 
elevates humility the Lord Himself says: “For who- 
soever exalteth himself shall be abased; and he who 
humbleth himself shall be exalted” (Lk. 14: 11), 
and “If any man desire to be first, the same shall 
be last of all” (Mk. 9: 35). By the words in due 
time he has pointed to the fact that exaltation from 
humility is promised in the age to come. For the 
time of undiminishing good things is in the age to 
come. ‘Then, to allay the fear which accompanies 
humility, he says: Fear not, but place all your cares 
on the Lord, for He takes care of all of this. 

(8) Be sober, be vigilant, because your adversary, 
the devil, like a roaring lion walketh about, seeking 
whom he may devour; 

(9) whom resist steadfast in the faith. Those 
who are wont to sleep spiritually (and this means 
to be devoured by vanity) and through this weigh 
down the vigilance of their soul, the evil beast of 
despair attacks. Warning against this, the disci- 
ple of Christ urges us to be ever vigilant and to 
beware of the sower of tares, lest if we sleep, ie. 
lead a careless and slothful life, he may secretly 
sow evil thoughts within us and lead us away from 
true life. This, he says, is why he constantly walks 
about, like a roaring lion, seeking whom he may 
devour. Saint Justin the Martyr posits as the cause 
of the devil’s mighty and intentional insidiousness 


and assaults the fact that, prior to the coming of 
the Lord, the devil was patently ignorant of the in- 
tensity of his future punishment, since the divine 
prophets spoke of this in shadows (thus Isaiah de- 
scribed in a hidden manner the whole sorry his- 
tory and fate of the devil, in the person of the As- 
syrians [Is. 18: 4-27]); and when with the coming 
of the Lord he clearly learned that everlasting fire 
was being prepared for him and his angels (Mt. 
25: 41), ever after he has unceasingly set snares for 
the faithful, desiring to cause many to share his 
apostasy, that he might not endure the indignity 
of damnation alone, and in this he finds a cold 
and evil comfort.* 

Knowing that the same afflictions are accom- 
plished in your brethren that are in the world. Those 
to whom the Apostle Peter was writing probably 
endured many tribulations for Christ; for this 
reason he comforts them both at the beginning 
and the end of his epistle — there by the fact that 
they would come to share in the sufferings of the 
Lord and become heirs of the glory which is to be 
revealed, and here by the fact that it is not they 
alone who are suffering, but all the faithful who 
live in the world. 

(10) But the God of all grace, Who hath called 
us unto His eternal glory by Christ Jesus, after ye have 
suffered awhile, make you perfect, establish, strength- 
en, settle you. 

(11) 70 Him be glory and dominion forever and 
ever. Amen. At the beginning of the epistles (vv. 
1-3) the apostle said that the Father has had mercy 
upon us through the Son; and now, at its end, he 
teaches that the same Father has called us through 
the Son. For in this lies their [the apostles’] pur- 
pose: to proclaim the mystery, even if they accom- 
pany this with exhortation. 

(12) By Silvanus, a faithful brother unto you, 
as I suppose, I have written briefly, exhorting, and 
testifying that this is the true grace of God in which 
ye stand. 

(13) The Church that is at Babylon, elected togeth- 
er with you, greeteth you; and so doth Mark, my son. 

(14) Greet ye one another with a kiss of love. 
Peace be with you all that are in Christ Jesus. Amen. 


* Saint Justin, Works, (Paris, 1857), pp. 1592-1593. 


This Silvanus is excellent of faith and exerts him- 
self zealously in the task of preaching. Paul also 
mentions him in another place in the epistles, and 
calls him, with Timothy, a fellow laborer. He writes 
thus: “Paul, and Silvanus, and Timothy” (I Thess. 
1: 1). Paul calls Rome Babylon on account of its 
fame, which Babylon had also enjoyed for a long 
time. He calls the Church of God which is in Rome 
elected. The Mark that he refers to is the evangelist, 
whom he calls his son in the Spirit, but not accord- 
ing to the flesh. It was him whom he commanded 
to write down the Gospel. Whereas Paul writes 
(Rom. 16: 6; I Cor. 16: 20) that the faithful should 
greet one another with a holy kiss, Peter writes that 
they should do so with a kiss of love. Yet both of 
them have one and the same thought. Paul knows 
that love for the Lord is greater than all the virtues, 
even martyrdom for Christ, and for this reason he 
calls a holy kiss that which is given in God. And 
when Peter speaks of the kiss of love he understand 
true love. This is why he adds: Peace be with you all 
who are in Christ Jesus. He is speaking not of the 
usual, human peace, but desires that they may re- 


ceive that peace of which they were counted worthy 
by Christ Who, when He was going forth to His 
sufferings, said: “Peace I leave with you,” noting a 
distinction, “not as the world giveth” (Jn. 14: 27). 
For one must not maintain peace by passion, but 
because you are bound by love, so that you must 
bear the blows of your fellows. In all cases, the dis- 
ciples of the Lord place a prayer at the end of their 
epistles, as it were a seal, and thus show their genu- 
ine holiness. Certain of those who came before us 
thought that the Mark of whom the divine Peter 
is speaking was also his son according to the flesh. 
‘They based this conjecture on the fact that Luke 
says in the Acts of the Apostles that, after the angel 
of God miraculously freed the apostle Peter from 
the prison in which he had been incarcerated by 
Herod, and ceased to guide him, the apostle Peter 
went to the house of the mother of John, surnamed 
Mark (Acts 12: 12). They proposed that he went to 
his own house, to his lawful wife. 


‘The First General Epistle of the Apostle Peter was 
written in Rome. 


Translated & ©2017 by Reader Isaac Lambertsen 


ON THE QUESTION OF CREMATION 


A DECISION OF THE COUNCIL OF BisHops 
OF THE RussIAN ORTHODOX CHURCH ABROAD (1989) 


The Council of Bishops of the Russian Orthodox 
Church Abroad took up the question of the at- 
titude of the Orthodox Church concerning the 
cremation of those who have departed. 

From the reports that were given on this mat- 
ter it became apparent that the Council of Bishops 
of the Russian Church Abroad made this question 
the subject of a statement in 1932. At that time 
it was decided not to allow the burning of Ortho- 
dox Christians in crematoria in light of the fact 
that the proponents of this practice are atheists 
and enemies of the Church. The Greek and Ser- 
bian Churches have also reacted negatively to this 
practice. 

The cremation of the bodies of the dead is 
contradictory to that which was established in the 
Christian Church from the very beginning. It also 
contradicts the content of the prayers contained in 


the Orthodox funeral rite in which the burial of 
the dead is taken as a fulfillment of the judgement 
God passed upon Adam: Dust thou art, and unto 
dust shalt thou return (Gen. 3:19). Only a few 
saints are freed from this consequence of the fall 
of our first parents. These saints, through spiri- 
tual struggles and good deeds returned their very 
bodies to their original goodness, and as a result 
the Lord gives their remains (termed holy relics) 
incorruption and miraculous grace-filled powers. 
The cremation of departed Christians would de- 
prive us (and those righteous souls who reside in 
the kingdom of heaven) of a saving and consoling 
manifestation of God’s mercy. 

Additionally, the history of religion demon- 
strates that cremation was practised primarily by 
religions of a satanic, militantly atheistic charac- 
ter. In the last decades it has been disseminated 


under the influence of those who are unchristian 
and opposed to the Church. 

On the basis of the above facts, the Council 
of Bishops forbids the children of the Russian 
Orthodox Church Abroad to burn the bodies of 
their departed in crematoria. Priests are obliged to 
explain to their flock the UNCHRISTIAN char- 
acter of such an action. They must not perform a 
Church funeral service over those bodies that are 
designated for cremation. The names of such de- 
parted may be commemorated only at the Pros- 
komedia. Pannykhidas may not be served earlier 
than the fortieth day after their death. If anyone 
on his deathbed is stubborn in his desire to be cre- 
mated despite the counsel of his attending spiri- 
tual father, the priest must not give such a person 
Holy Communion because of his disobedience to 
the Church. 

In the most extenuating circumstances an 
exception can be allowed in the form of a burial 
service by proxy, when it has been undoubtedly 
proven that the incineration of the body is tak- 
ing place against the will of the departed one, as 
a forced act against him. But even in these cases 
the burial service cannot be performed without 
special permission of the diocesan bishop after his 
careful investigation of all aspects of the case. 

Parish priests must explain to their flock the 
sinfulness of violating the law which has been 
established by the Church and accepted by all 


Christians, and in imitation of the example of our 


Lord and Saviour Himself they must give the bod- 
ies of the dead back to the earth from whence they 
came. Cremation has been adopted by only the 
worst of the ancient pagan cults and by contem- 
porary opponents of the principles of the Chris- 
tian Faith. 

If any faithful Orthodox Christian, because 
of his ignorance, directs his relatives to cremate 
his body and then dies, not having received good 
counsel, and not having repented of his intention 
— then his instructions, being contrary to the 
laws and teachings of the Holy Church, are not 
morally binding on his relatives, as with all sinful 
promises. This is what the Church speaks about 
in her hymns on the feast of the Beheading of St. 
John the Baptist: “O Herod, thou grandson of 
lies, it would have been better not to have sworn, 
if, by swearing, thine oath was given for evil; it 
would have been better to have lied and received 
life, rather than to have kept to the terms of the 
oath and to have beheaded the Forerunner.” If the 
relatives have promised the departed one to cre- 
mate his body, they can be released by the Church 
from this unwise oath by means of an established 
prayer for such cases. Upon death, the soul of the 
departed one, having seen the foolishness of its de- 
sire for cremation of the body, will be thankful to 
the relatives for such a decision. 


Translated by Maria Naumenko 
from Orthodox Life 1989 (3) 


CREMATION 
by Protopresbyter George Grabbe (Bp. Gregory Grabbe) 


The question concerning cremation arose in com- 
paratively recent times, moreover, in countries 
where the Orthodox population is relatively small. 
In Russia it was discussed during the period of the 
development of the Revolution, in the course of 
the years 1905-1906; but at that time the thought 
of cremation was so far removed from actual at- 
tempts to implement it that apparently no eccle- 
siastical decisions whatever were handed down in 
regard to the cremation of the bodies of the dead. 
However, this thought did meet with some protest 
in small articles of the ecclesiastical press. In more 


recent times, the Serbian Church waged a deter- 
mined battle against an attempt to set up cremato- 
ria in Belgrade. In the newspaper Politics, in 1929, 
there appeared a short polemical exchange in con- 
nection with this subject between Kuyundzhich, a 
well-known Serbian Mason, the chairman of the 
Fire Society which had been organized to spread 
the idea of cremation, and Archimandrite (later 
Bishop) Simeon (Stankovich), professor of the 
theological faculty. Objecting to the cremation 
of the bodies of the dead, Archimandrite Simeon 


pointed out that the existing practice of burial 
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was consonant with the ancient traditions of the 
Church, and that the concept of cremation of the 
dead originated in the Masonic lodges which were 
striving to popularize it. Mr. Kuyundzhich, for his 
part, tried to prove that the cremation of the dead 
was not contrary to the Christian faith. To make 
this suggestion palatable to the public, the Fire So- 
ciety even wished to establish a s/ava according to 
the rite of the Serbian Church, but the Patriarch- 
ate, in order to emphasize its unfavorable attitude 
towards the society, forbade Orthodox priests to 
take any part in such a celebration. 

In connection with a particular occurrence, 
the Council of Bishops of the Russian Ortho- 
dox Church Abroad also set forth a decision on 
the question of the cremation of the bodies of 
the dead, and during its August 20 September 2, 
1932 session, it issued the following resolution: 
“As a matter of principle, the incineration of the 
bodies of Orthodox Christians in crematoria is 
not permitted, in view of the fact that this custom 
has been introduced by atheists and enemies of 
the Church. In all individual, extenuating circum- 
stances, the decision is left to the diocesan bishop.” 

There is evidence that the Greek Church also 
expressed its opposition to cremation, but we are 
not familiar with the circumstances which brought 
about this pronouncement. 

Thus, whenever the question of cremation has 
been placed before the Orthodox Church and Or- 
thodox theological thought, it has invariably been 
resolved in a manner unfavorable to the question, 
although there has been no direct decision by the 
entire Church on this matter to date. However, 
if there are not explicit canons condemning the 
cremation of the bodies of the dead, there is still 
a solid basis for stating that the introduction of 
such a custom would contradict the teaching of 
the Church and her canons, insofar as it would be 
contrary to Christian practice as established in the 
first centuries. 

If one approaches the question from the ca- 
nonical point of view, one must say that far from 
every rite of the divine services of the Church and 
not every legal norm has been established by a spe- 
cially enacted resolution. St. Basil the Great, in his 
87% canon,|' states that in the Church custom has 


the force of law. In another canon (91), St. Ba- 
sil writes: “From the dogmas and preachings pre- 
served in the Church, we have some in doctrine 
set forth in writing, and others, which have come 
down to us from apostolic tradition, we have re- 
ceived in secret, both of which have equal force as 
regards piety. Accordingly, no one gainsays these, 
at least no one who has any experience at all in ec- 
clesiastical matters. For if we should undertake to 
discard the customs not set forth in the Scriptures, 
as though they had no great force, we would un- 
wittingly do damage to that which is most impor- 
tant in the Gospel, and would turn our preaching 
into empty words. For example, to mention the 
first and most common custom: Who has taught 
in writing those who put their hope on the name 
of our Lord Jesus Christ to sign themselves with 
the sign of the Cross? What Scripture has instruct- 
ed us to face East when we pray? Which of the 
saints has left us in writing the words pronounced 
at the elevation of the Bread and Cup of Blessing? 
For we are not, even content with those words 
with which the apostles or the Gospel mentioned, 
but before and after them have added yet others, 
on the ground that they contribute greatly to en- 
hance the Mystery, receiving them from teachings 
not found in the Scriptures. We bless the water 
of baptism and the oil of anointing, and even the 
person baptized, according to which canons found 
in the Scriptures? Is this not preserved according 
to silent and mystical tradition?”* Interpreting the 
87" canon of St. Basil the Great, Bishop Nikodim 
Milash correctly states that a custom has always 
had the same force as law in the Church, provided 
that its institution was authorized by the Church 
and if it has been sanctified by long existence (The 
Canons of the Orthodox Church with Interpreta- 
tions, vol. II, p. 426, Novi Sad, 1895). Indeed, a 
whole array of the canons of the Church protects 
one or another her norm as established by ancient 
custom. Such canons are canons 7 and 18 of the 
First Ecumenical Council, canons 2 and 7 of the 
Second, canon 8 of the Third, and canons 39 and 
102 of the Sixth and the Fathers of the Seventh 
Ecumenical Council, in their canon 7, which or- 
dered the reaffirmation of the custom of placing in 
the foundations of churches the holy relics which 
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had been removed by the iconoclasts, likewise 
commanded that other customs abandoned by the 
iconoclasts be reconfirmed, and “in accordance 
with both the written and the unwritten law they 
must prevail.”* The council subjected anyone who 
consecrates churches without holy relics to depo- 
sition for having transgressed the traditions of the 
Church. Thus, if other canons enumerated by us 
point to ancient tradition or custom as a canoni- 
cal norm, the 7 canon of the Seventh Ecumeni- 
cal Council contains also a sanction (deprival of 
rank) against those that transgress the unwritten 
laws of the Church which had never particularly 
been proclaimed, but which had been preserved 
in ancient customs. Civil jurisprudence acknowl- 
edges the so-called common law, but nowhere 
does it have such significance as in the Church, for 
her customs are an expression of the Faith which 
she has preserved as a treasury of truth, and their 
violation not only causes scandal, but can even 
lead to heresy and great discord. The great heresy 
which took the form of the rejection of reverence 
for icons — the pretext that such veneration had 
no scriptural basis, but was based solely on custom 
— serves as a clear proof of the correctness of this 
assertion. 

The mode of burial which alone has been es- 
tablished and manifested as lawful is clearly evi- 
dent from the funeral service. Therein it is plainly 
indicated that, after the conclusion of the funeral 
service, the body is committed to the earth: “And 
thus, taking up the remains, we go forth to the 
grave, all the people following, preceded by the 
priest. And the relics are placed in the grave. The 
hierarch, or priest, taking up dirt with a spade, 
spreads it above the relics in a cross-wise fashion, 
saying: “The earth is the Lord’s and the fullness 
thereof, the world and all that dwell therein. ...’ 
(Ps. 23:1). And thus, they cover the grave as usu- 
al.” 

In regard to the burial of the bodies of de- 
parted Christians in the earth, the custom has in- 
disputably been preserved in the Church without 
change from the first days of her existence, and 
therefore the Roman law, cited by Zonaras* and 
later by Bishop Nikodim in his interpretation of 
the 87" canon of St. Basil the Great, is applicable: 


“When there does not exist a written law, one 
ought to preserve the customs and usages,” and 
“one must keep the ancient customs as law.” The 
custom of burying the dead came to the New Tes- 
tament Church from the time of the Old Testa- 
ment and was preserved by Christians who lived 
among peoples that widely practiced cremation of 
their dead. Thus, the holy canons which guard all 
the customs of the Church command that the an- 
cient custom of burying the dead in the earth be 
preserved. 

But apart from the canonical, there is yet an- 
other side to the question. In our rite of burial 
there is manifested internally a humble submis- 
sion to the decision of God: “Dust thou art, and 
unto dust thou shalt return” (Gen. 3:19). It is 
completely understandable that the Masons, who 
have a pantheistic ideology, take exception to this 
law of God. Deifying mankind, they wish to cover 
up the law of corruption which bears witness to 
the downfall of human nature, when man beholds 
“our beauty, fashioned after the image of God ... 
disfigured, dishonored, bereft of form.”? On the 
contrary, the entire ecclesiastical rite of burial was 
fashioned with the burial of the departed Chris- 
tian in mind, in fulfilment of the judgment God 
pronounced over Adam: “For out of earth were 
we mortals made, and unto the earth shall we re- 
turn again.”® “Come ye, therefore, let us kiss him 
who was but lately with us; for he is committed to 
the grave; he is covered with a stone; he taketh up 
his abode in the gloom, and is interred among the 
dead.”’ The appearance of the dead body and its 
burial should be for our instruction: “As we gaze 
upon the dead lying before us, let us all discern the 
image of our own final hour. For he vanisheth ... 
like the grass he is cut down; swathed in sackcloth, 
he is covered with earth.”® These verses (stikhiri) 
speak of decay in detail, calling upon us to pray 
for the dead and reminding us at the same time 
that “Vanity and corruption, of a truth, are all ... 
the things of life ... Those who once were alive are 
now cast down into the grave.” 

But the full decay of the body — "all comeliness 
stripped off, dissolved in the grave by decay, by 
worms in darkness consumed”! — is the normal 
appearance of sinful people. In general, Christians 
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are called to a spiritual perfection which should 
sanctify their very bodies. The promise has been 
given to the faithful children of the Church: “But 
as many as received Him, to them He gave power 
to become the children of God” (Jn. 1:12). To 
the faithful it is said that they are “heirs of God” 
(Gal. 4:7), “joint heirs with Christ” (Rom. 8:17). 
Calling to mind in connection with these sayings 
that the Lord is called “King of kings and Lord of 
lords” (Rev. 19:16) and “God of gods” (Ps. 49:1), 
St. John of Damascus writes that “surely also 
the saints are gods, and lords and kings ... Now, 
I mean gods, and lords and kings not in nature, 
but as rulers and masters of their passions, and as 
preserving a true likeness to the divine image ac- 
cording to which they were made.”'' According 
to the same holy father, “death is rather the sleep 
of the saints than their death. ‘For they have la- 
bored forever and shall live to the end’ (Ps. 48:8- 
9).”? And the very remains of the saints, who are 
the children of God and joint heirs with Christ, 
remain sources of grace, at times being preserved 
incorrupt and even giving forth myrrh. Even in 
the Old Testament miracles were worked through 
the relics and veneration of the saints, an example 
of which is the prophet Elisha, of whom it is said 


that “after his death his body prophesied” (Eccles. 
48:13), and through whose relics life was restored 
to a dead man (IV Kings 13:20-21). Even more 
numerous are the signs of grace from the relics of 
New Testament saints. In burying the bodies of 
the departed, the Church leaves it to the will of 
God either to commit them to natural decay in 
accordance with the judgment pronounced upon 
Adam, or to set aside the order of nature and pre- 
serve the bodies of the saints incorrupt, as a clear 
sign that the righteous souls that inhabited them 
“are in the hand of God, and there shall no tor- 
ment touch them” (Wis. Sol. 3:1). To cremate 
bodies would mean to reject so precious a sign 
of grace, which serves as a fountain of salvation 
“pouring forth manifold blessings.”'’ 

Thus the order of burial which we have at 
present has been sanctified by ancient custom 
and, as such, is protected by the sacred canons; 
it is consonant with the whole spirit of the Or- 
thodox teaching concerning man, and is deeply 
edifying. On the contrary, cremation of bodies is 
unacceptable from the Church's point of view, as 
an innovation which has come from an infected 
source, which, in the case of its implementation, 
would deprive us of the incorrupt bodies of the 
holy saints of God. 
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ADMONITIONS OF THE HOLY HIERARCH 
BASIL, ARCHBISHOP OF CAESAREA IN CAPPADOCIA, 


TO THE PRIESTS OF His DIOCESE 


Strive, O priest, to make thyself a blameless la- 
borer, rightly dividing the word of Truth. 


Never stand at the altar having hatred toward any- 
one, lest thou banish the Comforter. 


On the day of the service, judge not, neither argue, 
but remain praying and reading in church until the 
appointed hour at which thou art to accomplish 
the divine and sacred rites; and thus remain in the 
holy sanctuary in compunction and purity of heart, 
looking not this way and that way, but standing in 
fear and trembling before the heavenly King. 


Do not, because of human weakness, hasten 
through or curtail the prayers, neither try to please 
persons, but look only to the King Who is present 
and to the hosts of angels that surround Him. 


Render thyself worthy in accordance with the holy 
canons. 


Do not concelebrate with those with whom it is 


forbidden. 


Be aware in Whose presence thou standest, how thou 
servest, and to whom thou dost dispense the Holies. 


Do not ignore the Master’s and the holy apos- 
tles’ commandment. “Give not that which is 
holy unto the dogs, neither cast ye your pearls 
before swine.” 


Take care that thou not betray the Son of God 
into the hands of the unworthy. 


Be not intimidated by those who are powerful on 
earth, neither before him who chanceth to wear 
the crown at the time. 


To those worthy of Communion dispense the 
Gifts freely, as thou also hast received. 


Dispense not unto him who doth not observe the 
divine canons. 


See that thou not let moth, nor mouse, nor any 
other thing touch the divine Mysteries out of 
negligence, neither allow Them to be exposed to 
dampness or smoke, or to be profaned by the un- 
holy or unworthy. 


These and other such things maintain, so as to 
save thyself and those who are under thy care. 


[ ] Yes... | want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2016 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
. (You may of course 


[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 


choose a dedicated use below if you wish.) 


[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (__ ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 


the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: 

Address: 

City/State/ZIP: 

Telephone: 
MasterCard/VISA number: 


Mail or fax to: 
Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty TN 37095 USA 
775-377-4610 
fax 615-536-5945 


Expiration date: _ /_ 


www.haitianorthodoxmission.org 
frgregory@sjkp.org 


